chapter fifteen
15:1 Now we who are strong ought to bear the weaknesses of those without strength and not just please ourselves.  {de, (ch) but, now--ἐγώ (dnmp) we, we ourselves, emphatic--dunato,j (ap-nm-p) to be capable, to have power, to be strong--φείλω (vipa--1p) to be indebted, to have some obligation, "ought" --basta,zw (vnpa) complementary infinitive, to take up with the hands, to pick up to carry or bear a burden--to` avsqe,nhma (n-an-p) 1X, the weaknesses, the doubts or uncertainties; object of infinitive--o` avdu,natoj (p-gm-p) those without strength, power or capability, powerless; possession or partitive--kai, (cc) connective--mh, (qn) not--e`autou/ (npdm1p) ourselves; dative of direct object--avre,skw (vnpa) 17X, to please someone, to accommodate; complementary infinitive}

15:2 Each of us must please his neighbor for his good, to his edification.  {e[kastoj (ap-nm-s) distributive, each one, every one--evgw, (npg-1p) partitive genitive--o` (ddms+) the one; dative of direct object--plhsi,on (ab) one nearby, the neighbor--avre,skw (vmpa--3s) imperative, must please or accommodate--eivj (pa) directed toward, accomplishing—to, avgaqo,j (ap-an-s) the good, what is good morally, spiritually, ethically--pro,j (pa) to, toward, with a view to--oivkodomh, (n-af-s) 18X, the process of building, spiritually edifying, promoting his spiritual growth}

Exposition vs. 1-2

1. As a number of interpreters have noted, the chapter division that occurs here is somewhat unfortunate since Paul continues his discussion of the issues related to those weaker and stronger in faith.
2. While the primary emphasis is still on adiaphora (non-essentials), there is a new emphasis on the matter of unity, which will be the result for believers demonstrating proper biblical love toward one another. 
3. This section actually concludes with verse 13 but the first seven verses constitute a smaller unit of thought that focuses on the matters of unity and acceptance.
a. The first two verses (Rom. 15:1-2) provide a summary of the obligation of the stronger believer toward his weaker counterpart.
b. Verse 3 provides some Old Testament documentation for Paul’s command to the stronger in verse 2; Paul appeals to the example of Christ Himself.
c. Verse 4 is somewhat parenthetical, explaining why he cited the Old Testament in verse 3 and anticipating his use of the Old Testament in verses 9-12

d. Verses 5-6 contain Paul’s wish/prayer for unity within the local body, the purpose of which is the ultimate glory of God.

e. Verse 7 contains an inference, which summarizes all Paul has said since the beginning of chapter 14 and appears to be directed to all within the Roman assembly.
4. The Greek sentence structure in verse 1 is such that the verb ovfei,lw (opheilo—to owe, to be indebted, to be under an expectation or obligation) begins the sentence, which strongly emphasizes the matter of the obligation the stronger have toward their weaker brothers.
a. That verb was used often to refer to financial obligations (monetary debt; Matt. 18:28,30) but also came to include matters of moral, religious or other expectations and obligations.  
Rom. 15:1,27

b. When dealing with financial matters this verb is followed by an accusative of the thing owed (Lk. 16:7); when it is dealing with some other type of obligation or duty it is used with an infinitive, which explains the nature of the obligation or duty.  IIThess. 1:3
c. In this case, it is followed by two complementary infinitives (to bear, not to please); the first focuses on what the stronger believer is to do on behalf of his weaker brother and the second focuses on the matter of his own self-denial.
5. The use of the first-person plural of the pronoun evgw, (ego—we) is also emphatic and expresses the first time that Paul has clearly and unambiguously identified himself with the strong.
6. The group in view is explicitly identified by the articular adjective dunato,j (dunatos—strong), which means to be able, capable or competent to do something.
7. In this case, the strength is the conviction that comes from having one’s faith in the proper object; the stronger in faith understands the implications of the gospel and his freedom in Christ as these things relate to the matter of dietary practices.

8. It is also important to note that the strong are not inherently strong; their strength comes from the Lord, faith in His word and the conviction/confidence/strength that comes from understanding the truth.  Eph. 6:10

9. Therefore, Paul is only asking those that God has strengthened to use that strength in order to fortify and edify their weaker brothers.  IPet. 4:11b

10. The stronger believer ought to/is obligated to bear the weaknesses of those that are weaker in their faith, understanding and conviction.
11. The Greek verb basta,zw (bastazo—“bear”) first means to pick up or take up something and bear or carry it; while it is used in a couple of different ways, it is generally used with the sense of bearing or carrying a burden.  Lk. 7:14; Jn. 19:17
a. It is used of being able to bear up under difficult, trying or oppressive circumstances and has the idea of tolerating or enduring something.  Matt. 20:12; Rev. 2:2

b. In a physical sense, it means to lift up something (generally something heavy or burdensome) and carry it; in a metaphorical sense, it means to share in the burdens or troubles of others and support them with their burdens.
12. Paul is certainly exhorting the stronger believer to tolerate those weaker in faith and not act arrogantly toward them or criticize them.  Rom. 14:3a

13. If their excessive scruples about non-essentials irritates the stronger believer, he is not to manifest that irritation by treating the weaker brother with contempt.  Rom. 14:10b

14. However, Paul is not merely exhorting the more capable believers to tolerate the weaknesses of those lacking sufficient faith and understanding, he is informing the stronger in faith that he is to share in the dietary burden of his weaker brother by abstaining from those things that would trouble his brother.

15. The object the stronger brother is to bear is found in the plural; this is the only place the noun avsqe,nhma (asthenema—weakness) is used in the New Testament.
16. It deals with any weakness, incapacity or lack of strength that one might experience; in this case, it certainly includes the excessive scruples caused by a lack of faith and understanding of the Word of God.
17. Although Paul changes his vocabulary in verse 1, it does not signal a change of subject; rather, the term avdu,natoj (adunatos—not capable, lacking strength or ability) is a clear antonym of dunato,j (dunatos—able, “strong”) and a synonym of the avsqene,w (astheneo—weak, sick) family of words.  Rom. 14:1,2
18. The second complementary infinitive is found at the end of verse 1 and is used with the negative to express the second but related obligation the stronger believer has toward his weaker counterpart.
19. The verb avre,skw (aresko—please) implies the establishment of a positive relationship between two factions and originally meant to make peace or reconcile conflicting parties.
20. It moved from the legal sphere into the realm of the aesthetic and had the sense of pleasing someone by accommodating him; the adjective avresto,j (arestos) is used to describe one who was acceptable, agreeable or pleasing.
21. It was used in some contexts of those that acted in such a way as to favor, please or even flatter another; based on that, it could be used in an unfavorable sense of being obsequious (a fawning flatterer, a sycophant, one who uses flattery and accommodation to advance himself).
22. In this context, it should be understood of pleasing oneself at the expense of others; in that regard, it is the opposite of the self-denial that Paul advocates.
23. This should not be taken to mean that the believer is never to do anything in his own interest or for his own satisfaction and pleasure since the Bible acknowledges that humans naturally do things in their own interest.  Phil. 2:4,21
24. It should be taken to mean that the stronger doctrinal believer is not to act in his own interest without considering the impact of his actions on those that may lack faith and understanding.
25. If he does not, he runs the risk of hurting his brother (Rom. 14:15a) by placing an obstacle before him.  Rom. 14:13b
26. This potentially leads to the weaker brother slandering the stronger believer (Rom. 14:16) or emulating the stronger brother without the belief that he should do so (Rom. 14:20b), which is a bad thing since it constitutes an act of sin on the part of the weaker believer.
27. If this situation is allowed to continue, the weaker believer may alter his belief system and begin to avoid those that he deems to be offensive; this could lead him to finally withdraw from the local church and put an end to his Ph2 sanctification.  Rom. 14:15b, 20a
28. Although Paul begins to use language that is more inclusive at this point, the immediate context indicates that verse 2 is still being directed primarily toward the stronger believer.
a. The distributive adjective e[kastoj (hekastos—each one, every one) is followed by the partitive genitive and means each one of us.
b. While this could be a general reference to all believers, the pronoun us more naturally refers to we who are strong from verse 1.
c. The concluding command in verse 7 uses more inclusive language and seems to indicate a mutual responsibility; however, the imperative proslamba,nw (proslambano—receive, accept) has been addressed previously to the strong.  Rom. 14:1
29. Additionally, the concept of pleasing oneself in verse 1 (directed specifically to the stronger believer) is now expanded to the positive quality of pleasing his neighbor.
30. The use of the substantive o` plhsi,on (ho plesion—the one nearby, the neighbor), which was last used in chapter 13, relates these exhortations to the matter of Christian love.  Rom. 13:8-10
31. The verb avre,skw (aresko—please), which was used in verse 1, now deals with the matter of satisfying others rather than satisfying oneself.
32. This is a favored term in the reciprocity-conscious Mediterranean world and was frequently used in honorary documents to express interest in accommodating others by meeting their needs or carrying out important obligations.

33. That verb acquired a negative connotation outside the New Testament and meant to act in a fawning or flattering manner in order to please another; it meant to accommodate oneself to the opinions, desires and interests of others to win their approval without regard for morality or truth.
34. However, Paul does not desire believers to compromise the truth and act in ways that are acceptable to others at the expense of what is morally or doctrinally right.  Gal. 1:10; Eph. 6:6; IThess. 2:4
35. Additionally, pleasing one’s neighbor does not involve accommodating those engaged in meddling, gossip, sexual impropriety, crime or other types of activity that proceed from the old sin nature.

36. This is also not a command to acquiesce to the weaker believer in every matter; if that became the case, accepting the limitations of the weak would make his weaknesses the standard for all believers in the local body.

37. While some may presume that there are only two alternatives in this case, Paul indicates that there is a third possibility that should be considered based on Christian love.

a. Certainly, the stronger believer has the option of ignoring or running roughshod over the sensibilities of his weaker brother.

b. Alternately, he may capitulate to the demands of his weaker brother simply because it is convenient and avoids doctrinal conflict.

38. Paul makes this explicitly clear with the final two prepositional phrases, the first of which deals with the matter of what is good for the weaker believer morally and spiritually.
39. What is best for the weaker believer is for the stronger believer not to engage in actions that present a stumbling block to his weaker brother (Rom. 14:13) and to keep the peace (Rom. 14:19) by not making diet an object of controversy.

40. The second prepositional phrase qualifies the first and provides a more specific goal than the general objective of good; the noun oivkodomh, (oikodome—edification) deals with the process of strengthening others and building them up spiritually.
41. Thus, it is appropriate not merely to please oneself, it is appropriate to deny oneself and accommodate one’s neighbor in the matter of non-essentials with a view to aiding them in their advance in moral and spiritual goodness and building up his weaker faith.
42. What Paul records here indicates that believers must learn to adjust their actions when it is in the best interests of a weaker believer; in other situations when a weaker believer may not be present, the believer may exercise his liberty as he chooses.
43. Secondly, when the stronger believer accommodates his weaker counterpart, it must be understood that this is a temporary adjustment until the weak can grow with respect to his faith.

44. When the stronger believer acquiesces to his weaker counterpart and allows his time to grow in faith, the purpose is so the weaker believer will come to a greater understanding of his own liberty.

45. As the Interpreter’s Bible notes, “The spirit of the concession, and the end toward which it is directed, will finally make the concession itself unnecessary”.
 
46. All this instruction presupposes that both the weaker and the stronger believer share in a common salvation and a common faith; although they have different degrees of understanding, if the stronger will be patient, will apply biblical love and allow time, both he and his weaker counterpart will grow into the unity of the faith.  Eph. 4:13

47. It should be evident that Paul is not providing any rules or regulations for dealing with one another but relates all these things to the matter of biblical love, placing others and their needs before one’s own needs.  Rom. 13:8-10

15:3 For even Christ did not please Himself; but as it is written, "THE REPROACHES OF THOSE WHO REPROACHED YOU FELL ON ME."  {ga,r (cs) explains why believers should obey the previous imperative in verse 2--kai, (ab) ascensive use, most notable example--o` Cristo,j    (n-nm-s) the Christ, the Messiah—ouv (qn) not--avre,skw (viaa--3s) to please, accommodate, cater to; constative aorist--e`autou/ (npdm3s) reflexive, Himself--avlla, (ch) but--kaqw,j (cs) just as, even as--gra,fw (virp--3s) it stands written--o` ovneidismo,j (n-nm-p) 5X, a disparaging verbal attack against one so that he experiences disgrace, insult, reproach; insults, “reproaches”--o` (dgmp+) ovneidi,zw (vppagm-p) of those engaged in unjustified verbal abuse, the ones reproaching, insulting; subjective genitive, they are uttering the insults--su, (npa-2s) you, God in context--evpipi,ptw (viaa--3p) 11X, lit. to fall upon, to become the experience of with the idea of the pressure that comes from being insulted--evpi, (pa) upon--evgw, (npa-1s) me, refers to the Messiah}

Exposition vs. 3
1. Paul begins verse 3 with an explanatory use of the conjunction ga,r (gar—for), which introduces the example of Christ as a motive for fulfilling the imperative regarding the matter of pleasing his neighbor in the previous verse.
2. He follows that with the conjunction kai, (kai—and, also, even), which should be understood here in an ascensive sense; the ascensive use is one that either draws attention to whatever is in view or one that cites the most notable example.
3. The latter is the way it is to be understood here; the Messiah was the most notable example of not pleasing Himself and that example is one that believers are to consider when they are faced with decisions regarding their weaker brothers and amoral matters.
4. The use of the title o` Cristo.j (ho Christos—the Christ, the Messiah) is designed to emphasize His messianic office; as the supreme representative of the Father, He provided an example for all those that would desire to please God.  IICor. 5:9; Col. 1:10; IITim. 2:4
5. The verb avre,skw (aresko—to please, to accommodate) is used as it has been previously in this section; it should be understood of pleasing someone else, accommodating their wishes instead of fulfilling one’s own. 
a. Paul uses an aorist tense, which should be understood as a constative use of the aorist; this is by far the most common use of this tense, especially in the indicative mood.
b. The constative aorist covers a multitude of actions, which might be iterative in nature, durative in nature or momentary; it describes the action as a whole without concern for when, how or how often it occurred.

c. While some seek to apply this verb only to His passion (His work regarding sin), it should be understood as a reference to His entire life; Jesus lived His life without insisting on His own will.  Jn. 4:34, 5:30, 6:38; Lk. 22:42
6. The fact that the Messiah did not please himself is a brief but eloquent summation of the Incarnation and the entire earthly life of Christ.

7. The very act of the Incarnation, in which God the Son became flesh (Jn. 1:14), demonstrated that the Son was committed to pleasing the Father and that He placed the interests of others before His own interests.  Phil. 2:5-6; IICor. 8:9
8. Jesus Christ lived a lifestyle that had pleasing the Father as its sole aim; He was always willing to subjugate His own ideas, opinions and decisions to God in order to fulfill the will of the Father for His life.  Jn. 8:29
9. This is seen most dramatically in the Garden of Gethsemane, where Jesus Christ placed the will of the Father and the interests of all sinners before His own well-being.  Matt. 26:39-42
10. Paul introduces the Old Testament citation with a formula that is very common and one that is found frequently in the New Testament; Paul cites the Old Testament using this formula fourteen times in Romans.

11. While some are surprised that Paul does not appeal to an example from the earthly life of Christ, his use of the Old Testament scripture is in keeping with his emphasis on it in this epistle.

12. Additionally, it is not as though there is any real disconnect between the Old Testament scriptures, which prophesied about the Messiah, and the Messiah who fulfilled those scriptures during the events of His life.

13. Paul cites the latter portion of Psalm 69:9 by quoting the Septuagint exactly; the Greek translation also very well represents what is recorded in the Hebrew text.
14. While the first statement in verse 3 should be understood in terms of His entire earthly life, much of Psalm 69 is rightly understood as being messianic.  

a. Matthew, Mark and Luke all cite or allude to Psalm 69:21.  Matt. 27:34,48; Mk. 15:23,36; 
Lk. 23:36

b. John cites three portions of Psalm 69.  Jn. 2:17--Ps. 69:9a; Jn. 15:25—Ps. 69:4; 
Jn. 19:28—Ps. 69:21
c. Luke cites Psalm 69 with reference to Judas.  Acts 1:20; Ps. 69:25

d. Paul cites Psalm 69:22-23 with regard to Israel’s unbelief.  Rom. 11:9

15. David wrote Psalm 69 to express the sufferings of a righteous individual, who has been forsaken by his family and friends and attacked by his enemies.
16. Paul cites the verse that deals with the reproaches or insults that were directed at God but ultimately were also borne by David, the righteous sufferer.

17. While others offer more difficult explanations of this verse, in terms of prophetic understanding the one being reproached is God the Father and the one prophetically enduring the reproaches is Messiah.
18. As God’s visible representative, Jesus Christ became the object of all manner of verbal abuse, which was actually a manifestation of the hostility that men had toward the invisible God.
19. Cranfield describes the enmity that man had for God as “pure evil, pure absurdity, the totally irrational and inane…”; however, he goes on to say that this malignant (evil in nature and effect) hatred was credible to the cosmos and they believed it was justified.

20. While the noun ovneidismo,j (oneidismos—reproach, insult) refers primarily to unjustified verbal abuse inflicted by others, it also refers to other acts that are designed to disparage, revile or bring disgrace to someone else.
21. Jesus Christ not only bore the verbal abuse that was actually directed toward His Father, He endured all manner of hostilities that were designed to cause Him shame and disgrace.  Isa. 50:6, 53:3,7-8
22. While these were a regular feature that accompanied His public ministry (Mk. 2:16, 3:21,22;
Jn. 8:41), they culminated in the abuses that were committed against Him beginning with His illegal arrest (Mk. 14:43-46), continuing with His illegal trial before the Jews (Mk. 14:55-65), and culminating in His abuse and crucifixion at the hands of Pilate.  Mk. 15:15-32
23. However, even while He endured the unjustified barrage of hostility, hatred and verbal and physical abuse, He never lost sight of the purpose of His sufferings and chose to please the Father rather than Himself.  Heb. 12:2
24. With this reminder, Paul provides the scriptural encouragement for stronger believers to put the best interests of their weaker brothers first, and not to seek that which is only in their own best interest.
25. The reference to the sufferings of Christ is also likely designed to help the stronger believer keep his “sufferings” in the proper perspective.
26. After all, for a believer to deny himself and abstain from various types of food and/or drink is hardly to be compared with the burden Christ bore throughout His life and during His crucifixion.
15:4 For whatever was written in earlier times was written for our instruction, so that through perseverance and the encouragement of the Scriptures we might have hope.  {ga,r (cs) for, explanatory--o[soj (aprnn-p) correlative pronoun, as much as, as many things as, “whatever”--progra,fw (viap--3s) 4X, to write in advace, to write beforehand, “in earlier times”—gra,fw (viap--3s) was written--eivj (pa) into, used to indicate purpose--h` didaskali,a (n-af-s) the act of teaching or what is taught, the content, the teaching or doctrine--h`me,teroj (a--af1s) possessive adjective first person plural, “our”; to be written for our instruction=recorded to instruct us--i[na (cs) introduces purpose clause, so that--dia, (pg) through, by means of--h` u`pomonh, (n-gf-s) lit. an abiding under, to orient to the circumstances of one's niche; the article is used with abstract ideas--kai, (cc) and--dia, (pg) through--h` para,klhsij (n-gf-s) lit. a calling alongside, to encourage another in his belief or his course of action; comfort, encouragement, exhortation; abstract definite article--h` grafh, (n-gf-p) genitive of source or producer; understanding the Word of God provides comfort--h`  evlpi,j (n-af-s) hope, trust, confidence, expectation of good--ἔχω (vspa1p) we might have} 
Exposition vs. 4

1. Paul proceeds to make an observation that relates to his use of the Old Testament but which is really a parenthesis within his discussion of the weak and strong.
2. The explanatory conjunction ga,r (gar—for) introduces Paul’s reason for citing the passage from the Psalms as well as preparing the way for the Old Testament citations that are recorded in verses 9-12.
3. Paul justifies his reference to the experience of David, which served as a prophecy regarding the greater son of David, with a statement about the value of the Old Testament as a whole.

4. Paul records a fact that was obviously fundamental to his ministry and that of other New Testament authors, who reference the Old Testament by clearly citing some passages and alluding to others.

5. Just as the later Old Testament prophets often cited earlier Scriptures, particularly Moses, the New Testament authors continued to reference the Old Testament for several reasons.

a. First, the continued use of the Old Testament demonstrated their belief that New Testament revelation did not serve to replace God’s previous revelation.

b. The authors of the New Testament also used the Old Testament writings to demonstrate that their message was in harmony with previous revelation provided through Moses, the prophets and other Old Testament writings.

c. Their writings also served to clarify the message of the Old Testament, providing greater understanding of prophecy and identifying particular passages that had been fulfilled.

d. Their message not only interpreted prophetic passages but expanded on and provided insight and understanding in matters such as typology.
e. As seen in Romans, Paul’s writings emphasize the continuity that exists between the Old Testament covenants and the Jewish roots of New Testament Christianity.
6. There can be little doubt that Paul viewed the Old Testament as an authoritative, inspired work and that the sufferings of Christ foretold there provide a model for the Church to emulate.
7. The correlation adjective o[soj (hosos—“whatever”) is used of size (as great or large as), of space (as far as), of time (as long as) and of quantity (as many as); in this case, it is used of quantity and means as much as and includes everything recorded in the Old Testament.
8. This includes everything found in the historical narrative, in the Mosaic Law, in the poetic sections or in the prophetic sections. 
9. Although the Old Testament Law was never capable of producing righteousness (Rom. 6:14-15), it is still valuable and serves important purposes when properly understood.  ITim. 1:8

10. In fact, the Old Testament as a whole provides information, examples, warnings, types and prophecies that instruct believers with respect to God’s plan and how He has conducted that plan throughout history.  IITim. 3:16

11. Paul describes the Old Testament as having been written in earlier times, which is not an endorsement of all ancient literature; rather, it is to be limited to the Hebrew Scriptures.
12. The prepositional phrase that follows (for our instruction) is one in which the preposition eivj (eis—lit. into, “for”) introduces God’s intention in having His word inscripturated.
13. That purpose is found in the noun didaskali,a (didaskalia—teaching, doctrine, instruction), which can be understood passively to refer to what is taught, the content of the teaching.
14. It can also be used actively, as it is here, to refer to the act of teaching or instructing; since it is used here in an active sense, the force is expressed by the phrase so we might be instructed.
15. Paul uses a somewhat rare Greek adjective h`me,teroj (hemeteros—our), which is the possessive pronoun of the first person plural and is used here to refer only to believers.

16. His basic premise is that the Scriptures were not only useful to those that wrote them and those to whom they were written, they continue to have a value that transcends time and dispensational considerations.  Rom. 4:23-24; ICor. 9:10, 10:11
17. Although there is no doubt that the Old Testament scriptures were written by sinful men (as was the entire Bible), it is clear that the ultimate agent was God the Holy Spirit; this reality forms the basis for the doctrine of inspiration.  IIPet. 1:21; IITim. 3:16

18. Since every scripture is God-breathed, there can be no doubt as to its accuracy and its veracity unless one desires to impute some error to God; further, God’s words will transcend human history.  
Lk. 21:33

19. The scriptures instruct believers with respect to the existence of God, His nature, His works and His plan for mankind; additionally, they record events in the lives of believers, providing both positive and negative examples for believers to consider.
20. Before Paul moves on to provide the ultimate purpose (hope) as to why believers should be instructed in the scriptures, he interjects two prepositional phrases between the conjunction i[na (hina—in order that, so that) and the subjunctive verb e;cw (echo—have, possess), which forms the  purpose clause.
21. Both are constructed using the preposition dia, (dia—through) and the genitive case of the nouns u`pomonh, (hupomone—perseverance) and para,klhsij (paraklesis—encouragement).
22. Although some interpreters believe that both phrases are to be linked to the qualifying genitive of the Scriptures, the most natural reading (Hubbard calls it the least tortured) indicates that the two phrases are to be considered as individual but necessary components of biblical hope.
23. The preposition dia, (dia) is normally used with the genitive case to denote the agent (when a person is in view) or the means by which something is accomplished; that is how it should be understood in both cases.
24. This indicates that patience and encouragement are both necessary components of the believer’s confident expectation or hope for the future.  Rom. 8:25
25. Patience deals with bearing or enduring pains, pressures, trials or tests in a composed fashion without complaint; patience involves the recognition that God is aware of and oversees every circumstance that comes into the life of the believer.

26. There are numbers of pressures, tests and temptations that may confront the believer during this life but the wise believer relates these things to His Heavenly Father, who loves and cares for His children.  Rom. 8:31,35
27. When patience is tested, the believer should seek to maintain self-control by focusing on the principles and promises found in God’s word rather than engaging in doubt, unbelief and self-pity.  
James 1:2-3
28. Even when things look bleak or potentially hopeless, the believer must remember that God is using all these things for his ultimate good and will never abandon him during times of crisis.  Rom. 8:28; Heb. 13:5

29. The temptation the believer faces is allowing various obstacles, delays, disappointments or other factors to cause him to react under the old sin nature and to abandon his faith and confidence in God and His plan.

30. The antidote to impatience (falling apart under testing) involves the recognition that believers in time do not fully comprehend the superior knowledge and wisdom of God that are involved in bringing many sons to glory.  Isa. 55:8-9; Heb. 2:10

31. At this point, the believer is not provided complete revelation as to why things may happen; however, that imperfect and incomplete knowledge will be superseded by a full understanding of God’s purposes in Ph3.  ICor. 13:12; Rev. 21:3-5
32. Coupled with the patience the believer is to manifest (this deals with the human side of the Christian way of life) is the matter of the objective comfort or encouragement that is derived from a consistent exposure to the doctrines of the Bible.

33. The Greek noun para,klhsij (paraklesis—lit. a calling alongside) has a range of meanings that include the ideas of exhortation or encouragement (calling one to a particular belief or course of action) and the related matter of comfort.
34. While there is some discussion as to whether one should understand the term to mean encouragement or comfort in this context, it does not seem necessary to make a strict distinction between the two since they often overlap.  Acts 9:31; Phil. 2:1
35. The sense of this is that the Word of God is the agency that produces the encouragement to live the Christian way of life in a way that glorifies God and provides comfort during times of testing so the believer can stay the course.

36. The subjective matter of one’s patience and the objective encouragement that comes from the Word of God both contribute to the matter of hope for the future.
37. The Greek noun evlpi,j (elpis—hope, confidence) is a term that Paul uses frequently in his writings; it is found more often in Romans than in any other New Testament book. 
38. The virtue of hope is often linked with faith (Rom. 5:2, 15:13; Col. 1:23) and is frequently associated with the virtue of love.  Rom. 5:2-5; ICor. 13:7; IThess. 1:3

39. Biblical hope is to be distinguished from cosmic optimism in that hope is based on the historical reality of what God has done in Christ and the implications of His work for the believer’s future.

40. The Greek definition of hope goes beyond the cosmic definition in that there is some reason for confidence respecting the fulfillment of that for which one hopes.

41. The believer looks forward to the future with confidence since he recognizes that God’s plan has made provision for that future, which includes the joyful and confident expectation of a completed salvation.

42. In this verse, it is evident that biblical hope is at least one of the purposes for the inscripturation of God’s word; the biblical record enables believers to learn from the incidents and examples that are contained within it, which is designed to provide a positive expectation for the future. 
43. While there is no mention of the system or dynamic for how one is to receive this instruction, the system for the bulk of this dispensation includes, the local church, believers actively engaged as a part of that body and the teaching ministry of the pastor-teacher and Holy Spirit.

44. What should be evident is that failure to properly study and understand the Word of God impacts the reality of hope or confidence that is so important in terms of living the Christian way of life.
a. Apart from proper instruction, the believer will not be blessed with the guidance and instruction in time that informs and encourages him with respect to the matter of SG3.  Eph. 1:18; Col. 1:5
b. Since one’s Ph3 hope is tied to the matter of Christ in you, failure to grow in the grace and knowledge of the Lord will materially affect his hope of eternal glory.  Col. 1:27

c. The understanding of God’s word provides hope for the believer with respect to the reality of the resurrection, which assures believers that they will not be permanently separated from those within the royal family.  IThess. 4:13

d. In fact, the blessed hope of Church Age believers has always been tied to the return of Jesus Christ, who is the very real basis for all confidence with respect to the future.  Tit. 1:1-2, 2:13

e. In turn, the hope or confidence that is produced within the believer through the understanding of God’s word also serves as a motivation for continued growth and excellence in terms of Ph2 sanctification.  IJn. 3:3

45. As several interpreters have noticed, the use of the present tense of the verb e;cw (echo—to have, to possess) serves to express the reality that hope is an ongoing and abiding reality within the life of the adjusted believer.
46. This present tense indicates that we might keep on having hope, which suggests that one’s hope can continue to be strengthened as he grows through the continued intake of the Word of God.
15:5 Now may the God who gives perseverance and encouragement grant you to be of the same mind with one another according to Christ Jesus,  {de, (cc) but, now--o` qeo,j (n-nm-s) the God--h` u`pomonh, (n-gf-s) of patience; genitive of product; article is abstract--kai, (cc) connective--h` para,klhsij (n-gf-s) genitive of product; abstract article--di,dwmi (voaa--3s) optative is used to express a wish or prayer--su, (npd-2p) you all—to, auvto,j (ap-an-s) the same thing--frone,w (vnpa) functions as direct object of the verb didomi—evn (pd) with; instrumental of association--avllh,lwn (npdm2p) reciprocal, one another--kata, (pa) according to the standard of--Cristo,j VIhsou/j (n-am-s) Christ Jesus}
15:6 so that with one accord you may with one voice glorify the God and Father of our Lord Jesus Christ.  {i[na (cs) introduces purpose clause, so that--o`moqumado,n (ab) 11X, lit. with one mind, purpose, passion, unanimously—evn (pd) instrumental of means, with--ei-j (a-cdn-s) one--sto,ma (n-dn-s) mouth, by metonomy, the voice--doxa,zw (vspa--2p) to glorify, to praise, extol, honor--o` qeo,j (n-am-s) the God--kai, (cc) connective--path,r (n-am-s) Father--o` ku,rioj (n-gm-s) genitive of relationship-- evgw, (npg-1p) of us, our, genitive of subordination--VIhsou/j Cristo,j (n-gm-s) Jesus Christ, genitive of apposition with Lord}

Exposition vs. 5-6

1. Paul continues in verse 5 with a prayer or wish (the optative mood is used to express both) for the believers in Rome, which is clearly addressed to all those within the Roman church.
2. His use of the second person plural verb indicates that he is once again addressing the church at large and bringing his exhortations regarding the weak and strong in faith to an end.

3. He also uses the reciprocal pronoun (one another) to emphasize the inclusive nature of his wish, just as he does in other places in this section.  Rom. 14:13,19, 15:5,7

4. The subject of his wish (since it is not addressed to God, it is technically not a prayer) is the matter of unity within the local body, which is threatened when believers begin to segregate themselves based on matters that are not essentials to the Christian way of life.

5. Verse 4 made it plain that hope for the future relates to the matters of one’s subjective patience and the objective comfort/encouragement that comes from an understanding of the Scriptures.
6. Verses 5 relates these two qualities to God, who is viewed as the source of both the believer’s patience and his comfort/encouragement; God alone can provide and support the virtues that are necessary to living the Christian way of life effectively.
7. There is no inconsistency for Paul to attribute these qualities to God and to His word since Paul recognized that God works through His word to accomplish His purposes in the lives of believers.  Rom. 6:17; Col. 1:28; ITim. 4:13
8. While it is true that God is the author or source of patience and comfort, most interpreters classify the genitives as genitives of product; this means that God conveys or produces these virtues within believers, which many translations reflect by supplying verbs like grant or give.
9. The first virtue in verse 5 is that of patience, which God has historically demonstrated toward all people.  

a. God is patient with unbelievers, allowing them the time to make the salvation adjustment.  
Rom.  2:4; IIPet. 3:9

b. God manifests His patience with the maladjusted by delaying or deferring judgment until His righteousness and justice leave Him no recourseHe has no other choice.  IPet. 3:20

c. God has patiently endured the negative volition of the many, tolerating those whose destiny is eternal destruction.  Rom. 9:22

d. God is patient with those that are positive but have not made the salvation adjustment since He knows all who will believe.  Jn. 10:16; ITim. 1:16

e. God continually demonstrates His patience toward believers, forgiving their sins and sustaining them in time so they have the opportunity to hear the truth, orient to it and grow to maturity.  James. 5:7
10. God’s example and the exhortations of the Bible indicate that this virtue is one that God expects His children to manifest as well.  IIThess. 3:5; ITim. 6:11
11. The noun u`pomonh, (hupomone—lit. to abide or remain under) deals with the matter of patience in regard to the circumstances of life, which are fleeting and subject to change without notice.
12. Patience is a manifestation of faith-rest and produces the flexibility the believer needs to have when confronted with difficult and trying circumstances.
13. While there is certainly a human component to the matter of patience (Lk. 8:15; IICor. 6:4; 
IIThess. 1:4), it is evident from this verse and others that God supernaturally provides, encourages and supports this virtue in His children.  Gal. 5:22; Col. 1:11; IIThess. 3:5
14. God provides the objective examples of those in the Bible who faced difficult and even dangerous circumstances in order to encourage patience among believers living today; He also provides the ministry of the Holy Spirit, who also works to produce His fruit of patience within believers.
15. As Lenski has observed, the immediate context deals with patience with regard to those who are weaker in faith; this virtue enables the stronger believer to be sensitive and bear the burdens of the weak.
16. The reality is that this particular conflict might never be resolved permanently since any new believers who came to the Roman church might exhibit similar weaknesses in their faith.

17. The second genitive noun encouragement deals with the matter of exhortation, encouragement or comfort, which likewise comes from God Himself.

18. The noun para,klhsij (paraklesis—lit. a calling alongside) deals with acts that encourage or embolden others to a particular belief or to a course of action.
19. Just as the virtues of patience and encouragement are contingent upon a study and understanding of the Scripture, so these virtues are encouraged and communicated by means of the indwelling Holy Spirit.
20. He works within the believer to encourage him and comfort him as he seeks to fight the good fight and live the Christian way of life with honor.  Rom. 5:5, 8:4; Gal. 5:16-17; Eph. 3:16
21. The virtues of patience and encouragement are strengthened by the knowledge that God has a perfect plan, that nothing happens apart from His knowledge and that all things will be resolved for God’s glory and for the good of the adjusted believer.  Rom. 8:28
22. Paul’s actual wish or prayer uses the verb di,dwmi (didomi—to give, to grant), which has God as its subject, to indicate that unity within the local church is part of God’s grace provision in the angelic conflict.
23. The gift for which Paul wishes or prays is that these believers might think the same thing, which certainly indicates a desire for doctrinal unanimity among the believers in Rome.
24. Paul uses the same vocabulary he used previously in chapter 12, where he provided a lengthy definition of biblical love, to express his desire for believers to be unified in love and truth.

25. Paul again uses the verb frone,w (phroneo—to have an opinion, to think, to have a mindset) to stress how important the matter of correct thinking is in the Christian way of life.

26. As in chapter 12, the object of the verb frone,w (phroneo—to have an opinion, to think, to be disposed to) is the neuter singular of the pronoun auvto,j (autos—“same”), which is normally used to refer to a definite person or thing (he, she, it).

27. However, this term is also used as an identifying adjective; in this case, it is articular and functions as the direct object of the verb frone,w (phroneo—to think) and should be translated as the same thing.
28. The literal Greek of verse 16 indicates that believers are to be thinking the same thing; however, one should not interpret this to mean that believers are always to think precisely like one another in all matters.

29. It should be clear from the immediate context that Paul has already told both groups in the Roman church to respect one another’s views when it comes to the matter of adiaphora (things that are not essential to living the Christian life).

30. While there should be no doubt that Paul desired unity in areas where there was conflict, this wish indicates that Paul desired the local church in Rome to exhibit a common viewpoint in doctrine and a common purpose in this world, in spite of their disagreements over lesser matters.

31. Paul uses this construction in other places in the New Testament and emphasizes the fact that believers within the local church should manifest a unity with regard to the truth; as believers orient to God’s way of thinking it will result in a unity of thought with other believers.  ICor. 1:10; Phil. 2:2

32. Unity within the local body is something that is produced corporately as believers individually orient to the ministry of the Holy Spirit; however, believers are responsible not only to seek unity but also to maintain the unity produced by the Spirit.  Eph. 4:3

33. While people in this temporal world may band together in support of a common secular cause, the standard for harmony within the local church is not found in a loyalty to a cause but in loyalty to a person.  
34. The prepositional phrase kata. Cristo.n VIhsou/n (kata Christon Iesoun—according to Christ Jesus) indicates the standard by which believers are to think.
35. BDAG suggests that the preposition kata, (kata—down, according to) can be used with the accusative of the person to denote the one whose will, pleasure or example is in view.
36. In this case, it seems unlikely that the example of Christ is specifically in view; it is far more likely that His viewpoint, what He thinks, is the standard by which believers are to think.

37. While believers may never be unified perfectly on matters that are not essential to the Christian way of life, they can be unified in the faith, holding to and reflecting the will of Christ as contained within His word.

38. Paul goes on in verse 6 to provide the ultimate purpose for unity within the local church, which he relates to the matter of God’s glory.

39. He emphasizes the matter of unity in Christ (people can unify around inconsequential or wrong things) from the mental attitude perspective and from the overt perspective.

40. The Greek adverb o`moqumado,n (homothumadon—one accord) is a term used frequently by Luke in Acts; it is derived from o`mo—qumoj (the same passion or emotion) and was used in secular Greek to denote the matter of political unity.

41. The term was not used to denote a similarity of inclination or disposition of every individual within a group but a unity that is manifested due to an event that comes on a group from the outside.

42. In other words, Paul is not demanding that every believer always agree with every other believer in the local church; however, the group is to be unified by a devotion to Jesus Christ that results in a unified front that is manifested overtly toward the Devil’s world.

43. While believers may disagree about non-essentials in the Christian way of life, they can certainly agree that each believer is to put the interests of other believers ahead of his own interests; each believer is to accommodate others and seek their edification.  Rom. 14:19, 15:2

44. Unity in the thinking processes are to lead to overt expressions of unity as seen in the prepositional phrase evn e`ni. sto,mati (en heni stomati—in, with one mouth; by metonymy, one voice), which relates to the public witness of the local church.
45. The concepts of one passion and one voice continue to emphasize Paul’s view that the local church is a single body and should reflect that truth internally within the church and overtly toward the world.  Rom. 12:4; ICor. 12:13; Col. 3:15
46. While the emphasis is not specifically upon the worship of God in the local church, it should be observed that outward worship without internal unity is simply hypocrisy (something of which the church has been accused frequently).
47. The verb doxa,zw (doxazo—glorify) means to enhance the reputation of another by offering praise, glory or honor to him.
48. When the local church articulates the truths of God’s plan in a unified way, God’s reputation is enhanced, which should be the primary motivation of believers in the first place.  Matt. 5:16; Jn. 15:8; ICor. 6:20; IPet. 4:11
49. Failure to glorify God is one of the chief characteristics of negative volition and forms the basis for their worldview that seeks to eliminate God, results in further spiritual darkness, stupidity and judgment.  Rom. 1:21-28
50. When believers face conflicts within the local body (especially over matters that are not essential) they should seek to remember that they are not here for their own purposes and glory but for God’s purpose and His glory.  Jn. 8:54, 17:4
51. While it would be too much to say that Paul did not desire the Romans to be unified in all areas, it is evident that he is comfortable with the principle of unity in spite of the differences that exist within a local body.  Rom. 12:4-5; ICor. 12:12ff.
52. Paul closes with a title that is found in three places in his letters and once in the first epistle of Peter.  IICor. 1:3; Eph. 1:3; IPet. 1:3

53. Although some translators seek to give the conjunction kai, (kai—and) an ascensive sense here and translate the phrase as the God, even the Father…, the use of a singular definite article combines the two nouns God and Father into a unified concept.
54. The first term God emphasizes the relationship between the humanity of Jesus and God the Father; Jesus called God His God.  Matt. 27:46; Jn. 20:17; Heb. 1:9
55. The second noun Father deals with the relationship of the whole person of Christ; God is His father of His deity as seen in the doctrine of eternal generation and is the father of His humanity via the virgin birth.
56. It should be noted that Paul’s emphasis on the unity of Christians from differing backgrounds is pretty clearly at odds with the modern emphasis on diversity, which often seeks to divide people along racial, geographic, cultural, or other lines.

57. Paul does not emphasize those differences that may divide believers; rather, he encourages them to recognize that they are all members of the same body and family and should express that unity in spite of any non-essential differences that serve to divide them.

15:7 Therefore, accept one another, just as Christ also accepted you all to the glory of God.  {dio, (ch) inferential, from dia and hos, on account of which--proslamba,nw (vmpm--2p) to receive, to welcome; indirect middle--avllh,lwn (npam2p) reciprocal, one another--kaqw,j (cs) just as, even as--kai, (ab) adjunctive, also--o` Cristo,j (n-nm-s) the Christ, the Messiah--proslamba,nw (viam--3s) received, welcomed--su, (npa-2p) you all; some mss. read “us”—eivj (pa) lit. into, denotes purpose--do,xa (n-af-s) glory—o` qeo,j (n-gm-s) of the God, objective genitive; God receives glory}

Exposition vs. 7
1. Verse 7 begins the final paragraph of this section of Romans, which concludes in verse 13 with Paul’s final wish for all the believers that were involved in this particular controversy.
2. Paul uses the inferential conjunction dio, (dio—therefore) to introduce this concluding section; the conclusion that one should reach from all the information provided since the beginning of chapter 14 is summed up in the command at the beginning of verse 7.

3. The initial command at the beginning of this section (Rom. 14:1) was addressed to the stronger believers and dealt with the manner in which they were to interact with their weaker counterparts.
4. This command broadens the audience to include both the stronger and weaker in faith and reflects Paul’s desire (and God’s will) for believers to accept one another in a reciprocal fashion.
5. Both commands use the imperative of the verb proslamba,nw (proslambano—lit. to take or receive to oneself); that verb means to extend a welcome to someone, to receive him into one’s home or into one’s circle of friends.  Acts 28:2
6. That verb denotes a wholehearted acceptance of other believers without regard to race, creed, culture, dietary practices or other considerations; it certainly means more than to simply tolerate or recognize those with whom one might not agree.
7. Their acceptance of one another was certainly to include acceptance within the local church in a corporate sense; it would also include accepting one another in social settings, extending a cordial welcome to those with whom one might not agree.
8. This means that believers on either side of this particular issue are not to avoid those with whom they did not agree on every issue; they should be prepared to extend hospitality and fellowship toward one another.
9. What should be evident by this point is that if the factions within the local church do not work on accepting one another in an unconditional manner, they are both liable to engage in sinful activity toward those in the opposing camp.
a. The stronger believers will manifest the tendency to criticize their weaker counterparts and treat them with disdain because of their scruples about dietary matters.  Rom. 14:3,10

b. The weaker in faith will manifest the tendency to judge their stronger counterparts and criticize them for their “apparent” sinfulness.  Rom. 14:3,4,10,13
10. Paul’s use of the reciprocal pronoun avllh,lwn (allelon—one another, each other) indicates that the royal imperatives (which define the parameters of the Christian way of life) can only be fulfilled in a local body in which believers are engaged with and seek to edify one another.

11. Paul introduces the standard by which he expects the believers in Rome to fulfill this admonition; he uses the strong comparative conjunction kaqw,j (kathos—just as, even as, exactly as) to relate this to the example of Christ.
12. Some interpreters favor a causal use of the conjunction here (receive one another because…), which explains the reason why believers are to accept one another.
13. While it is true that believers should welcome one another because Jesus Christ has welcomed them, the normal meaning of kaqw,j (kathos—even as) denotes the manner or extent to which one is to do something.
14. The time Christ accepted each believer was at the point of salvation; at that time, He freely accepted everyone who came to Him without reservation.  Matt. 11:28; Jn. 7:37
15. Since Christ has accepted all who came to Him into the royal family, how can a believer refuse to welcome those that are now members of that family and who actually deserve his love, patience, and support?
16. The final prepositional phrase to the glory of God is clearly one that expresses purpose and may be translated as in order to glorify God.
17. While some have taken this to refer to the state of glory into which God is leading the believer, this would place the emphasis on Ph3 glorification, which seems unusual in this context.
18. Rather, it should be understood as most interpreters have, with the preposition eivj (eis—into) introducing a purpose clause, the noun do,xa (doxa—glory) referring to the glory God receives and the genitive of qeo,j (theos—God) being objective.
19. There are two options as to how one is to construe this final phrase; the question here is whether this phrase denotes the purpose for the reception believers are to offer one another or if that was the purpose of Christ in welcoming believers.
20. There are sound exegetes that take opposite sides on this issue and some believe that it is not impossible that Paul intended this phrase to be applied to both.
21. Since Christ received believers in order to further God’s purpose and to glorify Him, when believers accept one another, warts and all, they also bring glory to God and advance His purposes.

22. When one exercised faith in Christ, he was welcomed in spite of the fact that he was helpless 
(Rom. 5:6), ungodly (Rom. 5:6), a sinner (Rom. 5:8) and an enemy of God.  Rom. 5:10

23. If Christ could receive those that were alienated, hostile in mind and engaged in evil, is it not reasonable to conclude that believers should accept other believers, who differ on non-essential matters that are not related to sin or evil?  Col. 1:21
24. There is a minor textual issue at the end of the verse that relates to the pronoun su, (su—you all); although some manuscripts have the pronoun evgw, (ego—us), it appears that the former reading is to be accepted.
25. One reason is that it is the more difficult reading, which is normally to be given precedence; a second reason is that the term you is consistent with the internal emphasis of this section.
26. A final reason is that Paul has used the pronoun us in the near context and was referring only to the stronger in faith; the immediate context is addressed to all in Rome and you all continues to include everyone.  Rom. 15:5 (grant you all…), 15:6 (you all may glorify…)
15:8 For I assert that Christ has become a servant to the circumcision on behalf of the truth of God to confirm the promises given to the fathers,  {ga,r (cs) explanatory or causal--le,gw (vipa--1s) to say, declare, affirm--Cristo,j (n-am-s) Christ, accusative of general reference--dia,konoj (n-am-s) servant--gi,nomai (vnrp) lit. to have become; indirect discourse--peritomh, (n-gf-s) lit. a cutting around, circumcision; objective genitive; Christ serves the Jews--u`pe,r (pg) on behalf of, for the sake of--avlh,qeia (n-gf-s) truth, that which is objectively real or true, also can refer to truthfulness or veracity--qeo,j (n-gm-s) subjective genitive, the truth God has spoken—eivj (pa) into; introduces purpose clause—to, bebaio,w (vnaaa) 8X, to place something beyond doubt, to confirm, establish, to prove valid--h`   evpaggeli,a (n-af-p) to offer to do something, a promise, a pledge--o` path,r (n-gm-p) the fathers, the patriarchs; objective genitive they received the promises}
15:9 but the Gentiles glorify God because of His mercy; {de, (cc) and—to, e;qnoj (n-an-p) the Gentiles; accus. of general reference--doxa,zw (vnaaa) to glorify; infinitive of purpose--o` qeo,j (n-am-s) the God, the Father; object of infin.--u`pe,r (pg) on behalf of, because of, for--e;leoj (n-gn-s) mercy}
Exposition vs. 8-9a
1. Paul begins verse 8 with another use of the explanatory conjunction ga,r (gar—for), which is designed to focus on the work of Christ as it pertains to the Jews first and then to the Gentiles.
2. This is consistent with Paul’s theology of to the Jew first, which emphasizes Jewish priority with respect to the particulars of God’s plan and the offer of salvation.  Rom. 1:16, 2:9,10
3. His initial statements regarding the Lord’s service to the Jews in verse 8 are followed by a statement regarding Gentile inclusion in the believing community.  Rom. 15:9a 
4. This is followed by several scriptural citations that emphasize a united glorification of God, which is what Paul had enjoined on the Roman believers in verse 6; however, unified glorification of God is not possible unless all believers welcome one another in the Lord.  Rom. 15:9-12
5. Paul sees the church, comprised of Jews and Gentiles, as the fulfillment of the Old Testament prophecies that taught that God’s people and the Gentiles would be united by and in the Messiah, which would result in their united praise for Him.
6. Most interpreters have noted that the initial use of the verb le,gw (lego—I say) is a rhetorical device that Paul uses to introduce a solemn doctrinal assertion; it is designed to introduce one very real way in which Christ did not please Himself.  Rom. 15:3
7. The use of the perfect passive infinitive of the verb gi,nomai (ginomai--to have become) emphasizes that the ministry of Jesus Christ was ongoing and not to be limited to the First Advent.
8. The Greek word order places some emphasis on the term servant; while the Lord could have chosen a human existence that was noble, powerful, wealthy or glorious, the fact that He chose the form of a servant serves to reveal something of the inherent character of God.
9. The use of the term circumcision is an abstract that is used for the concrete act of circumcision; it is a way of referring to racial Jews, who had complied with the sign of the Abrahamic covenant.

10. He did not merely serve the Jews historically by His coming, His earthly life and His death for sins; He continues to serve them as the glorified Messiah who provides salvation and its attendant blessings to all who believe.
11. The use of servant language certainly reflects Jesus’ own view of His mission at the First Advent (Matt. 15:24, 20:28), which was almost entirely devoted to the Jews; this emphasis was reflected in His commission to the disciples.  Matt. 10:5-6
12. The preposition u`pe,r (huper—on behalf of) is used with the genitive case to denote an activity or event that is in the interest of someone or something. 

13. The thrust of this prepositional phrase is that Jesus came as a servant to the Jews in order to fulfill all the things that God promised in the Old Testament.

14. The Lord’s service to the Jewish people had as one of its motivations the validation of the truth of God; the genitive of God should be classified as a subjective genitive, which focuses on those truths that come from God, the truths He speaks.
15. The noun avlh,qeia (aletheia—truth) is derived from the verb lanqa,nw (lanthano) with an alpha privative; the term literally means hiding nothing.
16. Truth refers to that which is objectively real or factual, things as they really are, things that can be known or understood; it may be understood better by noting those things that contrast with truth.
a. It is opposite of going astray, wandering or error.  IITim. 2:18
b. It is opposite of fictions of myths.  IITim. 4:4; Tit. 1:14
c. It is opposite of lies or falsehoods.  Jn. 8:44; Eph. 4:25
d. It is opposite of that which is wrong or evil.  Jer. 9:3
e. It is opposite of things that are pretexts (false justification) or excuses.  IThess. 2:5
17. The phrase truth of God is one that has led to a number of translations, which include the following:

a. in the interest of God's truth.

b. in order to prove God's honesty.

c. to show God's truthfulness.

d. to vindicate God's truth.

18. The sense of the phrase is that Jesus Christ served the Jewish people by upholding the truth, by fulfilling all that God had promised by means of His obedience to the Father.

19. That phrase is defined more specifically in the purpose clause at the end of verse 8, which deals with the veracity of the promises that He had made to the Jewish patriarchs specifically.

20. The Greek syntax at this point is notoriously difficult but the prepositional phrase beginning with eivj (eis—into), which is followed by the articular infinitive of bebaio,w (bebaioo—to remove doubt, to confirm), is one that denotes the purpose for Christ’s service.
21. The promises made to the fathers refer to all the promises that God has made to the patriarchs, beginning with Abraham and extending to the promises made under the Davidic covenant.
22. The advent of Messiah, His work regarding sins, His death, burial and resurrection, His ascension and glorification are necessary if all the promises made by God to the patriarchs were to be fulfilled.
23. The grammatical difficulties continue at the beginning of verse 9 but the corrected translation above more closely reflects the Greek syntax.
24. The verse begins with the weaker adversative conjunction de, (de—but, now), which indicates a contrast between the His acceptance of the Jews and His acceptance of the Gentiles.
25. While there are a number of options as to how these various phrases in verse 8 and the first part of verse 9 relate to one another (Cranfield offers six options), the first part of verse 9 should be understood as a continuation of the purpose clause in order to confirm…
26. While some have attempted to supply the statement, “Christ became a servant of the uncircumcised” at the beginning of verse 9, such is not necessary, and actually obscures the relationship between these two verses.
27. By combining the two purposes/results as he does here, Paul clearly demonstrates that the purpose/result for the Gentiles is contingent upon God fulfilling His purpose for the Jews; as Jesus said, salvation is of the Jews.  Jn. 4:22

28. The force of all this is that there were two purposes of God, one that related to the salvation and reception of the Jews and one that related to the salvation and reception of the Gentiles.
29. However, both purposes are contingent on the choice of Christ to become a minister to the circumcision and fulfilling all His promises to the patriarchs; thus, Paul reinforces what he had taught previously about the Jewish foundation of Christianity.  Rom. 11:16-18

30. In that regard, of all the promises God made to Abraham and his descendants, none is more appropriate to this context than the promise made to him regarding the nations of the earth.  
Gen. 12:3, 18:18, 22:18
31. Thus, the fact that Christ fulfilled the promises to the patriarchs necessarily involved blessing coming to the Gentiles; even though Christ's earthly ministry was largely limited to the Jews, the efficacy of His work was not restricted to them.  Rom. 3:28-30
32. Although Paul uses the same preposition he had used in verse 8, this usage of u`pe,r (huper—on behalf of, for the sake of; “for”) is one that denotes the cause or reason for something.
33. While the Jews had a body of promises God had made to them, the Gentiles had no such promises and were excluded from the commonwealth of Israel, and strangers to the covenants of promise, having no hope and without God in the world.  Eph 2:12
34. Although Paul has emphasized the truthfulness of God with regard to the Jews and the mercy of God with regard to the Gentiles, one should not conclude that the salvation of either was not a matter of both virtues.
35. The Jews needed mercy as much as the Gentiles did; Paul has demonstrated masterfully throughout Romans that all men are condemned and all are reliant on God’s mercy for salvation.  Rom. 3:19-20, 9:15-16,22-24
36. Paul's purpose here is to focus the Jews and Gentiles in the Roman church on the need to accept one another, to be unified in Christ and to glorify God as a single people.

37. Since Christ has brought blessing to both (via truth and mercy), each should be grateful and welcome the other with open arms, reflecting the same type of service toward one another that Christ has reflected.

15:9b as it is written, "THEREFORE I WILL GIVE PRAISE TO YOU AMONG THE GENTILES, AND I WILL SING TO YOUR NAME."  {kaqw,j (cs) just as--gra,fw (virp--3s) it stands written--dia, (pa)--ou-toj (apdan-s) on account of this evxomologe,w (vifm--1s) 10X, to acknowledge, confess, to praise--su, (npd-2s) to you; dative of direct object—evn (pd) in, among--e;qnoj (n-dn-p) nations, Gentiles--kai, (cc) connective—ya,llw (vifa--1s) 5X, to sing praises; dative of object--to, o;noma (n-dn-s) the name, the character, reputation--su, (npg-2s) genitive of possession}
15:10 Again it says, "REJOICE, O GENTILES, WITH HIS PEOPLE."  {kai, (cc) connective--pa,lin (ab) once more, again--le,gw (vipa--3s) it says--euvfrai,nw (vmap--2p) 14X, to be glad, or happy, to enjoy oneself, to rejoice or celebrate--e;qnoj (n-vn-p) vocative--meta, (pg) denotes accompaniment, along with--o` lao,j (n-gm-s) the people--auvto,j (npgm3s) genitive of relationship}
15:11 And again, "PRAISE THE LORD ALL YOU GENTILES, AND LET ALL THE PEOPLES PRAISE HIM."  {kai, (cc) connective--pa,lin (ab) once more, again--aivne,w (vmpa--2p) 8X, to express approval; in the New Testament only used of praise for God--o` ku,rioj (n-am-s) the Lord--pa/j (a--vn-p) all—to, e;qnoj (n-vn-p) nations, Gentiles--kai, (cc) connective--evpaine,w (vmaa--3p) 6X, strengthened form, extol, highly praise--auvto,j (npam3s) him, the Lord--pa/j (a--nm-p) all--o` lao,j (n-nm-p) the peoples}
15:12 Again Isaiah says, "THERE SHALL COME THE ROOT OF JESSE, AND HE WHO ARISES TO RULE OVER THE GENTILES, IN HIM SHALL THE GENTILES HOPE."  {kai, (cc) connective--pa,lin (ab) once more, again--VHsai<aj (n-nm-s) Isaiah--le,gw (vipa--3s) says; perfective present-eivmi, (vifd--3s) lit. will be, will exist--h` r`i,za (n-nf-s) a root, that which grows from a root, a shoot--o` VIessai, (n-gm-s) ablative of source, from Jesse--kai, (ab) even, specifically--o` (dnms+) avni,sthmi (vppmnm-s) the one arising--a;rcw (vnpa) to rule, infinitive of purpose, for the purpose of ruling--e;qnoj (n-gn-p) nations; genitive of subordination, over the nations--evpi, (pd) upon--auvto,j (npdm3s) Him--e;qnoj (n-nn-p) nations, Gentiles--evlpi,zw (vifa--3p) will hope, will place their confidence}

Exposition vs. 9b-12
1. With these Old Testament citations which focus on the shared salvation of the Jews and Gentiles, Paul essentially brings this letter to an end; the remaining portion of this chapter is devoted to Paul’s justification for writing (Rom. 15:14-17), the conduct of his ministry (Rom. 15:18-21) and his plans for the immediate future.  Rom. 15:22-33
2. Chapter 16 is largely devoted to the sending and receiving of greetings (Rom. 16:1-16) but does contain a brief exhortation regarding false teachers.  Rom. 16:17-18

3. The final verses contain Paul’s closing comments regarding the gospel of Jesus Christ and then he concludes with a typical doxology.  Rom. 16:19-27

4. Paul continues with his customary formula for introducing Old Testament citations; in this case, he introduces a series of four passages that focus on the Gentiles (mentioned in all four) and the matter of praise for God (mentioned in three).
5. These passages are not adduced to support what he has just said in verses 8-9a; rather, they focus on the matter of the Jews and Gentiles worshiping harmoniously for the glory of God.  Rom. 15:5-6

6. All these passages indicate that the unified worship of Jews and Gentiles was something foretold in the Old Testament and that the glory of God is enhanced when His people worship Him in unison.
7. Thus, when the Romans accept and welcome one another, they will form a unified group that is comprised of a racially diverse mixture of believers.

8. As they bond with one another through the principles of the gospel and sound doctrine, they will form a single choir (one voice) devoted to glorifying the God who brought salvation to all.  
Rom. 15:6

9. Lenski has observed that these passages are not chosen in a haphazard fashion but are carefully selected and form somewhat of a natural progression.

a. The first begins with David offering praise to YHWH among the Gentiles.  Ps. 18:49

b. The second instructs the Gentiles to praise God along with his people.  Deut. 32:43

c. The third commands all nations and peoples, Jews and Gentiles, to join in praise for the Lord.  Ps. 117:1

d. The fourth citation documents that the Jewish Messiah is also the one who will rule over the Gentiles and provide them eternal hope.  Isa. 11:10

10. Additionally, it is clear that Paul cites from every division of the Old Testament writings; he cites one passage from the Law of Moses, two passages from the Psalms (the writings) and one verse from the prophets.

11. What is very clear is that the Old Testament had clearly anticipated the matter of Gentile inclusion and the Church (comprised of both believing Jews and Gentiles) is the current fulfillment of these prophecies.
12. The first quotation is from Psalm 18 and reflects almost exactly what is recorded in the Septuagint; the only difference is that the Septuagint contains the vocative of the noun Lord.

13. The psalm is written by David but is messianic in nature; it deals with the exaltation of God’s king over the Gentiles by virtue of the fact that God had granted victory to His chosen leader.  
Ps. 18:35-48
14. What happened in David’s life anticipated what would happen in the experience of the messianic king; just as David received the service of the Gentiles he conquered, so the Messiah will be the recipient of Gentile service and praise.
15. Although many of the Old Testament prophecies regarding the messianic rule of Christ involve judgment on the Gentiles, it is evident that some of the Gentiles are included in God’s salvation.

16. This is substantiated by the last passage Paul cites in verse 12, which indicates that the Gentiles will place their hope of deliverance in the greater son of Jesse.

17. In verse 10, Paul uses a phrase to advance his thought; he will use the phrase kai, pa,lin (kai palin—and again) three more times in verses 10, 11 and 12 to introduce his Old Testament citations.
18. The second citation in verse 10 is found in Deuteronomy and reproduces the third line of the Septuagint version (which differs considerably from the Masoretic text); however, it is a good translation of the Hebrew text.

19. The citation advances the thought of God’s ruler offering praise before the Gentiles to an invitation for the Gentiles to join God’s people, Israel, in offering glory to God.
20. The third citation that is recorded in verse 11 comes from Psalm 117, which is the shortest of all the psalms, containing only two verses.  Ps. 117:1,2
21. Paul generally follows the Septuagint once again but changes the word order slightly; he moves the phrase all the Gentiles forward in order to place greater emphasis on the Gentiles.
22. This psalm calls on the Gentiles and all peoples to praise God because of His mercy and truth, which certainly emphasizes what Paul has recorded in verses 8-9.
23. Paul’s last citation in this section is again introduced by the phrase kai. pa,lin (kai palin—and again) but he alters his formula here and identifies the author of the passage.
24. He once again mostly follows the Septuagint of Isaiah 11 but omits the introductory phrase in that day as well as the last portion of the verse that deals with the resting place of Messiah.  Isa. 11:10
25. One obvious reason for omitting the phrase in that day is that Paul is dealing with the fulfillment of these passages at the time he writes; that phrase emphasizes the ultimate fulfillment that will take place during the Millennium.
26. The Masoretic text is quite different from what the Septuagint records; however, the Greek translation clearly suited Paul’s purpose in Romans.
27. While the Greek noun r`i,za (hriza—root, shoot) normally refers to the root, the underground portion of a plant, it is also used to denote that which grows from a root, a bud or shoot.
28. The phrase the root of Jesse is a messianic designation that links the racial heritage of Jesus with the royal house of Jesse and his son David.  

29. The articular participle of the verb avni,sthmi (anistemi—to stand up, to rise up) is used in a number of ways in the Old Testament; one of those ways is to refer to someone arising, coming to the stage of history and/or being exalted to a particular position.
30. In this case, the infinitive of the verb a;rcw (archo—to rule or govern) that follows provides the purpose for the appearance of Messiah.
31. However, the verb avni,sthmi (anistemi—to stand up, to rise up) is also frequently used of the matter of resurrection and it would not be surprising if Paul had a dual sense in view here.  
IThess. 4:14,16
32. It is clear that the rule of Messiah is one that would unite Jews and Gentiles in the same hope; since they are united in the same hope by the same Messiah, they should put aside their differences over nonessentials and unite in praise to their God.

15:13 Now may the God of hope fill you with every form of joy and peace in believing (as you exercise faith), so that you will abound in hope by the power of the Holy Spirit.  {de, (cc) but, now--o` qeo,j (n-nm-s) the God--h` evlpi,j (n-gf-s) abstract article; genitive of product--plhro,w (voaa--3s) may He fill; optative of wish--su, (npa-2p) you all--pa/j (a--gf-s) when used with anarthrous substantive=every, every type--cara, (n-gf-s) happiness, gladness, joy; genitive of content--kai, (cc) connective  --eivrh,nh (n-gf-s) genitive of content, every form of peace—evn (pd) normally used with infinitive to express temporal ideas, while, when, as; some suggest a causal force—to, pisteu,w (vnpad) to believe, to exercise faith—eivj (pa) introduces God’s purpose lit. into—to, perisseu,w (vnpaa) to be more than enough, to abound--su, (npa-2p) accus. of general reference—evn (pd) with or in--h` evlpi,j (n-df-s) hope, confidence with regard to the future --evn (pd) instrumental of means--du,namij (n-df-s) power--pneu/ma a[gioj (a--gn-s) spirit holy, the Holy Spirit; genitive of source, omnipotence}

Exposition vs. 13

1. Verse 13 concludes this section on the matter of nonessentials and the responsibilities of believers on either side of a particular issue.
2. Paul does not attempt to resolve the issues that may exist between believers but rather exhorts them to the type of love that freely accepts and welcomes one another and that refuses to be distracted by inconsequential things.

3. Paul concludes this section with a final wish, similar to the wish that he expressed in verse 5; in both cases, his wish is taken from the immediate context.
a. In verse 5, his wish is based on the matters of perseverance and encouragement mentioned in verse 4.

b. In verse 13, his wish is governed by his use of the verb evlpi,zw (elpizo—to look forward to something with an expectant confidence); he uses the cognate noun evlpi,j (elpis—hope, confidence) twice in verse 13 to emphasize the matter of hope.
4. Paul uses a title for God that is constructed identically to the title he used in verse 5; both employ the nominative of qeo,j (theos—God), which is coupled with a genitive of an abstract quality.

5. When the noun God is used with an abstract noun, it is most often to be understood as a genitive of product, which means that God is the one producing confidence within the believer.
6. While there are some interpreters that interpret this phrase as the God in whom we hope (which is true), that view does not really conform with the Greek usage of the genitive case when it is coupled with a proper noun.
7. The matter of hope is one that naturally looks toward the future, which is something that is crucial for those that are involved in controversy with one another.
8. The fact that there is hope for the future should cause all believers to recognize that God has not completed His work of salvation in anyone.

9. Rather than focus on the incomplete work that is presently being accomplished in the lives of believers, those in Rome are encouraged to focus on the future and the matter of final glorification when God’s work will come to fruition.  Rom. 8:23-25 

10. The verb plhro,w (pleroo—to fill up, to make full) is an optative, which can be used to express a wish or a prayer.
11. Like verse 5, this is technically a wish; the fact that it is not addressed to God indicates that it is technically not a prayer.
12. Paul desires that those in Rome would be filled with joy and peace, which means that they are to lack nothing of these virtues; he uses a related verb perisseu,w (perisseuo—to have an abundance) later in the verse to emphasize that God is not grudging but provides these things abundantly.  
Jn. 10:10
13. To be filled with some virtue means that one has that virtue in abundance, it comes to dominate and control one’s existence.
14. The Greek construction in which the adjective pa/j (pas—all, each, every) is used with an anarthrous substantive mandates the translation every; thus, Paul desires for the Romans to experience every form of joy that is available in God’s plan.
a. Joy refers to the emotion that one experiences because of his own well-being, success, prosperity, good fortune or the prospect of attaining what one desires.

b. Christian joy focuses more specifically on the inner happiness that comes to believers, whose well-being comes from God and an understanding of His plan and their place in it.

c. As one experiences salvation in Christ and is blessed with all things that pertain to life and godliness, and recognizes his blessed hope for the future, he should be filled with +H.

15. Peace involves all forms of peace as well, which first includes the recognition that one has peace with God through Christ (Rom. 5:1), peace (an absence of conflict) with others (IThess. 5:13) and the great blessing of inner peace.  
a. Jesus promised this inner tranquility to His disciples, and by extension to believers the night before His crucifixion.  Jn. 14:27

b. Although He recognized that the cosmos would not be kindly disposed toward those that were His, He assured them that they could enjoy His peace.  Jn. 16:33

c. Inner peace, also known as a relaxed mental attitude, is the result of walking in fellowship (Gal. 5:22), resident Bible doctrine in the inner man (IIPet. 1:2), and relying on the faith-rest technique.  Phil. 4:6-7

d. Philippians 4:6-7 indicates that prayer plays an integral role in a believer enjoying a relaxed mental attitude.

e. Believers are commanded to have inner peace (Col. 3:15), indicating that the applying believer can enjoy inner tranquility in every circumstance.  Ps. 4:8; IIThess. 3:16

f. Inner peace comes as a result of occupation with Christ (Jn. 14:1), the plan and promises of God (Ps. 119:165; Isa. 26:3-4; Rom. 15:13), and the leading of the Holy Spirit.  Rom. 8:6
16. In the previous part of this chapter, Paul linked the virtues of patience and encouragement with both the Word of God and with God Himself.  Rom. 15:4-5

17. In verse 13, Paul joins the virtues of joy and peace with the matter of believing; while he does not mention the object of faith, it should be evident that one must have some object in which one places his faith.

18. While some suggest that God is the object of faith, it would seem that the immediate context favors the idea that the Scriptures are the objective revelation in which one should place his faith.  
Rom. 15:4

19. However, can one really separate the matter of faith in God from the matter of faith in His plan as recorded in the Bible?

20. Thus, one cannot really enjoy the fullness of joy and peace apart from exposure to and faith in the particulars of God’s plan; as one understands and places his faith in God’s revelation, joy and peace are natural byproducts.
21. The Greek construction is one in which the preposition evn (en—in, with, by) is coupled with the articular infinitive of the verb pisteu,w (pisteuo—to have faith, to believe) to form a temporal clause that has the sense of when or as you believe.
22. Some desire to classify this as an infinitive of means (by believing) and others desire to make it causal (because you believe); however, the construction should be understood in a temporal sense to indicate that joy and peace come as, when, or while one exercises faith.
23. When one begins to doubt or question the truths contained in the Word of God, he may immediately experience a reduction of his happiness in the Lord, as well as a reduction of his inner peace.
24. The explicit purpose of faith in the truth, which in turn produces and enhances the virtues of joy and peace, is found in the prepositional phrase introduced by eivj (eis—into).
25. As the God of hope works in the lives of believers through His word, His purpose of providing abundant hope or confidence for the future will be realized.
26. Paul again uses a verb that emphasizes the fact that he does not desire these qualities to be something the believer merely has in limited measure; the verb perisseu,w (perisseuo—to abound) denotes that which is more than enough, that which abounds or overflows in excess.
27. The final phrase in verse 13 now relates this to the working of the Holy Spirit, whose job it is to reveal the truth of God’s word to believers.  ICor. 2:10,12
28. The power of the Holy Spirit refers to the attribute of omnipotence, which is common to all three members of the Godhead and works on behalf of believers to accomplish God’s will in their lives.  
29. With the advent of the Holy Spirit at Pentecost, which signifies the change of dispensations, God accomplishes His work in the lives of believers.  Phil. 2:13
30. While He is the God of hope, He has chosen to work through the Holy Spirit, who is the author of the scriptures that provide joy, peace and hope to the believer that will place his faith in what the Spirit has revealed.
31. The God of hope, along with the virtues he desires and provides, are designed to strengthen the believer with respect to the future by instilling the hope or confidence that God will bring His plan to fruition.
32. One should not underestimate the power and value of hope, which places the emphasis on what God’s plan holds for the future; biblical hope is the powerful force that allows the believer to overcome all the adversities he faces, to refuse to focus only on the temporal tests, temptations and difficulties and stay focused on the grace to be brought to him at the coming of Christ.  IPet. 1:13
33. With this thought, Paul closes this section of the letter to the Romans; the principles contained in this section may be summarized as follows.
a. Paul recognized that believers might have legitimate differences of opinion in matters that were not essential to living the Christian way of life, those things that are not required but are not prohibited.
b. He never addressed the matter of why certain believers had certain scruples with respect to various practices; he simply acknowledged that such was the case.

c. Since that was the case, Paul did not demand that all believers believe the same thing when it came to adiaphora, he allowed believers to make their own decisions and be convinced of the views they held.
d. He recognized that one must deal with believers as they are and allow them the time and space to grow in understanding, which should result in growth with respect to this matter of nonessentials.

e. He did not allow believers to engage in mental attitude or verbal sins toward others that engaged in or did not engage in nonessential practices; he discouraged the sins of judging, treating others with contempt and arguing over matters that were inconsequential to the faith.

f. He emphasized the fact the one should not cause others to sin by violating their conscience; the more enlightened believer must accommodate his weaker brother in love, which reflects the spirit of Christ.

g. While Paul showed inflexibility when it came to doctrinal matters that impacted the gospel or the body of the faith, he argued for flexibility in areas that were not critical to the Christian way of life.

h. He cited the fact that God and Christ have both accepted believers (the weaker in faith and the stronger in faith), which forms the basis for his commands to accept one another.
i. It becomes clear from Paul’s teachings here that he viewed the matter of unity within the local church as the primary issue, something to be maintained in spite of differences of opinion over nonessentials.

15:14 Now, I am convinced my brothers, even I myself, concerning you all that you yourselves are also full of goodness, filled with all knowledge, able also to admonish one another.  {de, (cc) but, now--pei,qw (virp--1s) I am persuaded, perfect tense, convinced--avdelfo,j (n-vm-p) brothers--evgw, (npg-1s) of me, genitive of relationship--kai, (ab) ascensive “even”--auvto,j (npnm1s) myself--evgw, (npn-1s) I-- peri, (pg) concerning--su, (npg-2p) you all--o[ti (cc) introduces the content of his conviction--kai, (ab) adjunctive, also--auvto,j (npnm2p) you yourselves--mesto,j (a--nm-p) 9X, full, to be filled or characterized by something; takes the genitive of content--eivmi, (vipa--2p) you all are--avgaqwsu,nh (n-gf-s) 4X, abstract noun; goodness, uprightness, moral good--plhro,w (vprpnm2p) being filled, note perfect tense--pa/j (a--gf-s) all or every form--h` gnw/sij (n-gf-s) knowledge, comprehension, understanding--du,namai (vppnnm2p) being able, capable--kai, (ab) adjunctive, also--avllh,lwn (npam2p) one another--nouqete,w (vnpa) 8X, lit. to place in the mind; to provide advice about an improper action or course of conduct, to admonish, warn; complementary infinitive}

Exposition vs. 14

1. Paul now begins the conclusion of this letter to the Romans; the weaker adversative conjunction de, (de—but, now) should be understood in a transitional way.
2. In fact, the entire verse serves as a transition from the teaching on the weak and strong to what some has referred to as the apostolic travelogue since this part of the letter contains references to Paul’s historical movements (Rom. 15:19b,22) and to his projected travel plans.  Rom. 15:23-25,28
3. This information is designed to prepare the Romans for Paul’s planned visit and engender support among the Romans for his mission.
4. Although Paul has addressed the Romans as brothers a number of times, this is only the second time he has used the pronoun my, which is designed to reinforce his solidarity with and affection for the Romans by acknowledging their shared position in God’s plan.

5. The Greek word order is quite different from what is recorded in most English translations; Paul actually begins with the verb pei,qw (peitho—to persuade, to convince) in order to emphasize his conviction.
6. That verb means to appeal to someone in order to cause them to come to a particular point of view or to adopt a particular course of action; it has the nuances of appeal to, persuade, convince, trust in or obey.
7. When used in the passive voice, as it is here, it has the idea of being convinced that something is true, being certain about a particular matter.  Rom. 8:38, 14:14; IITim. 1:12
8. There is little doubt that his information about the Romans had come to him from others, who were also convinced about the spiritual abilities of the church in Rome.

9. He uses the phrase kai. auvto.j evgw. (kai autos ego—even myself I) to emphasize the personal nature of his assurance regarding the spiritual status of the Romans.
10. This does not rule out the fact that others have provided Paul information regarding the church at Rome; however, it is apparent that what he had heard convinced him that this was a spiritually healthy congregation.
11. Some have suggested here that Paul is not being sincere, but is using flattery to gain the approval of the Romans; however, there is good isagogical evidence that Paul is using a popular literary device of the time.

12. The captatio benevolentiae is an expression of confidence in one’s audience (Paul has already complimented the Romans in a similar way in the first chapter; Rom. 1:8,12), which ancient writers frequently used in order to gain adherence for their ideas.

13. The reason Paul writes in this way is due to the fact that he has exercised his apostolic authority in writing; he has given exhortations and even commands to an audience that has never seen him.
14. Barrett suggests that Paul is wooing his audience since he has written some strong words and does not want to damage his relationship with the church in Rome before ever setting foot in the city; of course, this does not mean he is insincere in what he says.

15. The content of Paul’s confidence is found in the clause introduced by the conjunction o[ti (hoti—that), which contains three assertions about the believers in the local church at Rome.
16. He begins with the emphatic phrase kai. auvtoi. (kai autoi—also yourselves, even you yourselves), which corresponds to the previous emphatic phrase even I myself.
17. The first phrase expresses the depth of his conviction regarding the believers in Rome, while the second phrase demonstrates Paul’s awareness that the believers in Rome had grown spiritually apart from his ministry.
18. The three statements deal with the moral status of the church, the intellectual status of the church and the functional status of that local body of believers.
19. It should be evident that Paul uses a bit of hyperbole in the first (full of) and second statements (having been filled) but such is not to be construed as flattery; rather, it should be understood as an expression of courtesy and tact.
20. Additionally, Cranfied has pointed out that it is not inappropriate to presume the best about the Romans; it is gracious to assume that these are growing believers until they prove otherwise.
21. Although Paul has used the adjective mesto,j (mestos—filled with something) only one other time in this epistle, it is probably a stretch to think he was contrasting the Romans with Gentile unbelievers.  Rom. 1:29

22. However, it is evident that to be full of something is to be characterized by that particular quality, which may or may not be evident overtly.  Matt. 23:28

23. In the case of the Romans, Paul indicates that they are full of goodness; the Greek noun avgaqwsu,nh (agathosune--goodness) is a term that is only attested in biblical writings.

24. It refers to the moral quality that is characterized by an interest in the welfare of others; it includes the ideas of moral excellence and uprightness, which are manifested in deeds of kindness, goodness and generosity toward others.

25. He moves on to deal with the mental/intellectual understanding of the Romans, using a perfect participle of the verb plhro,w (pleroo—to fill up, to make full); the sense of that participle is that they have acquired knowledge in the past and retain that understanding.
26. There can be little doubt that Paul is not speaking of knowledge in general but of the spiritual knowledge that comes through the gospel of Jesus Christ.

27. It is the knowledge one gains through an understanding of the gospel and the Ph2 implications of the gospel that promotes the desire to act with goodness toward others.  
28. One should not take this statement to mean that the Romans knew everything, or that they knew everything that Paul writes in this letter; rather, it means that these believers had the necessary motivation and understanding to deal with one another and promote spiritual growth. 
29. As several interpreters have noted, these very qualities of true knowledge and goodness are the ones necessary if the Romans are to overcome the tensions that exist between those stronger in faith and those weaker in faith.

30. The final assertion Paul makes regarding the believers in Rome is that they are able to admonish one another.

31. The verb Paul uses is the passive participle of du,namai (dunamai—able), which denotes the capability for experiencing or for doing something; it has the idea of being able or capable to do what is in view.

32. In this case, what is in view is the action of the complementary infinitive of the verb nouqete,w (noutheteo—lit. to place in the mind), which denotes the act of giving advice to another person, which is designed to warn them about avoiding or continuing a particular action or course of conduct.

33. As Morris has correctly observed, “It describes an effect on the will and disposition and it presupposes an opposition which has to be overcome.  It seeks to correct the mind, to put right what is wrong, to improve the spiritual attitude.”

34. Paul once again uses the reciprocal pronoun avllh,lwn (allelon—one another, each other), which clearly references the believers in Rome, and not the Roman leadership.

35. While the pastor-teacher is to engage in this type of correction when he finds it necessary 
(Acts 20:31; ICor. 4:14; Col. 1:28; IThess. 5:12), it is equally clear from the New Testament that, in a healthy local church, believers have an obligation to one another when they observe other believers deviating from those things that sound doctrine promotes.  Rom. 15:14; Col. 3:16; IThess. 5:14; IIThess. 3:15
36. This is not a mandate for believers to meddle in the affairs of others; rather, it is a recognition that as believers grow in grace and knowledge they become capable of providing insight and direction to other believers who may lack information or direction in certain areas.  
37. However, this must come from the inherent virtues of goodness (a desire to help others) and non-hypocritical biblical love (putting the interests of others above one’s own interests); if it does not, it simply becomes a form of self-serving manipulation.

15:15 But I have written very boldly to you on some points as a way of reminding you, because of the grace that was given me by God,  {de, (ch) but, in spite of that fact--gra,fw (viaa--1s) I have written, epistolary aorist, describes the writing from the point of the audience; some opt for immediate past aorist here--tolmhro,j (abm) 1X, bold, daring, audacious; comparative, rather boldly--su, (npd-2p) to you all; dative indirect object--avpo, (pg) from--me,roj (n-gn-s) lit. from a part, partial, to some extent--w`j (cs) as, as a way of; used with a participle to express the reason for an action--evpanamimnh,|skw (vppanm1s) 1X, triple compound, to cause someone to recall something, to remind again;--su, (npa-2p) you all--dia, (pa) on account of, because of--h` ca,rij (n-af-s) the grace--h` (dafs) the grace--di,dwmi (vpapaf-s) having been given--evgw, (npd-1s) to me; indirect object--u`po, (pg) used with genitive to denote personal agent; by or from--o` qeo,j (n-gm-s) the God}

15:16 so that I would be a minister of Christ Jesus to the Gentiles, ministering as a priest the gospel of God, so that my offering of the Gentiles may become acceptable, sanctified by the Holy Spirit.  {eivj (pa) lit. into, denotes purpose—to, eivmi, (vnpaa) lit. the to be; purpose infinitive--evgw, (npa-1s) accusative of gen. reference--leitourgo,j (n-am-s) 5X, one who performs services, used of public servants, priests and personal servants; object of eimi--Cristo,j VIhsou/j (n-gm-s) genitive of possession, objective genitive, or ablative of source; Paul is commissioned by Jesus Christ and serves Jesus Christ as he fulfills God’s purpose toward the Gentiles—eivj (pa) into, directed toward—to, e;qnoj (n-an-p) the nations, the Gentiles--i`erourge,w (vppaam1s)  1X, lit. to work in a temple, to offer service as a priest, to offer sacrifice; could continue the purpose or denote the manner in which Paul ministered—to, euvagge,lion (n-an-s) the good news; accusative of respect--o` qeo,j (n-gm-s) ablative of source, from God--i[na (cs) in order to; introduces purpose clause--gi,nomai (vsad--3s) might become--h` prosfora, (n-nf-s) 9X, the act of making an offering or what is offered—to, e;qnoj (n-gn-p) genitive of apposition; the Gentiles are the offering—euvpro,sdektoj (a--nf-s) 5X, that which elicits favor, what is favorable, acceptable, or welcome--a`gia,zw (vprpnf-s) being set apart, being sanctified—evn (pd) instrumental of means--pneu/ma (n-dn-s) Spirit—a[gioj (a--dn-s) holy}
Exposition vs. 15-16
1. This verse actually begins the section of Romans in which Paul is preparing the Romans for a personal visit at some point in the future.

2. Paul would generally deal with churches in one of three ways; he would communicate with them via letters (Rom. 15:15; ICor. 5:9; Eph. 3:3), he would send an emissary (ICor. 4:17; Eph. 6:21-22) or he would visit them personally.  
3. Before he actually informs the Romans about his visit, he explains his disposition or purpose for writing (Rom. 15:15a) and restates the matter of his apostolic authority among the Gentiles.  
Rom. 1:5, 15:15b-16

4. His purpose is to prepare the Romans for what Funk has termed the apostolic parousia,
 which is seen in a number of Paul’s epistles; Paul frequently attempts to make his presence felt by his readers in a more authoritative way by referring to the writing of the letter or to a planned future visit.

5. This apostolic parousia serves an important function in the letter in that it is not just designed to provide information but serves as a way for Paul to exert his apostolic authority over the recipients so that they will be more inclined to accept and obey the contents of that letter.
6. While Funk identified five items that were generally present in the closing of a letter it is better to understand this technique as a distinct epistolary (relating to the writing or form of letters) practice in which certain elements or expressions are found.

7. Many have noticed that this section of Romans corresponds very closely with Paul’s introductory comments in chapter 1, which certainly suggests that Paul’s initial purpose of gaining acceptance for himself and his gospel among the Romans is at work throughout the letter.

8. The verbal and thematic connections between Paul’s introduction and this apostolic parousia include the following:

a. Praise for the believers in Rome.  Rom. 1:7-8, Rom. 15:14

b. The nature and function of Paul’s apostolic office.

1.) Based on God’s grace.  Rom. 1:5, 15:15

2.) Dedicated to God’s service.  Rom. 1:9, 15:16
3.) Primarily devoted to the Gentiles.  Rom. 1:5,13, 15:16

4.) To gain the obedience of the Gentiles.  Rom. 1:5, 15:18
c. The gospel is the focal point of his ministry and service. Rom. 1:1,15, 15:16,19,20

d. The plans to visit the believers in Rome.

1.) Paul’s desire to visit.  Rom. 1:10-11, 15:23-24

2.) Hindrances to the planned visit.  Rom. 1:10,13, 15:22

3.) Submission to God’s will in the matter.  Rom. 1:10, 15:32

4.) The mutual benefit involved in Paul’s visit.  Rom. 1:12, 15:23-24,29,32

e.  Prayer for Paul and his planned visit.  Rom. 1:9-10, 15:30-32
9. Paul begins his thoughts in verse 15 with the use of the weaker adversative conjunction de, (de—but), which is designed to offer some explanation for his lengthy letter and the manner in which he has written.
10. If the Romans were as spiritually astute as Paul implies in verse 14, why would he need to write in such detail in the first place?
11. Paul admits that this correspondence contained some rather bold statements that he included in spite of the fact that the Romans apparently had a significant doctrinal background apart from any influence by Paul.
12. While his comment in verse 14 about their spiritual status was likely a courteous exaggeration in some ways, it would be surprising if the Romans already knew all the information Paul included in this letter.

13. He uses the comparative form of the adjective tolmhro,j (tolmeros—boldly) to admit that he has been quite free in expressing himself in spite of the fact that he did not found this church and had no connection with it at this point.
14. The prepositional phrase avpo. me,rouj (apo merous—lit. from a part) can be understood in a few ways depending upon what it is modifying.
a. Some take it to modify the adjective boldly and translate it as in some measure.
b. Others link it with the participle that follows and translate it as to remind you of things you know to a certain degree.
c. However, it more likely modifies the main verb gra,fw (grapho—I wrote), which means that Paul only wrote boldly in some places; however, he does not indicate which parts of the letter were more brash.
15. Paul recognizes that when he issued commands, no matter what form he chose (imperatives, hortatory subjunctives, prayer/wishes), that he might be perceived as being somewhat audacious; the major section Paul just concluded regarding the weak and strong serves as an example.
16. He uses the conjunction w`j (hos—like, as), which is followed by the participle; this construction is used to provide the reason or purpose Paul wrote to the Romans.
17. The verb evpanamimnh,|skw (epanamimnesko—remind) is rare and only used here in the New Testament; Sanday and Headlam suggest the prefix evpi, (epi) is designed to soften the verb to mean something like suggesting to the memory.

18. Their view makes good sense in this context where Paul is exercising tact but still appealing to his audience to bear with him and accept what he has written.
19. This also indicates that no matter how much a believer knows or does not know, he can profit from reminders and repetition when it comes to his understanding of God’s plan.  ICor. 4:17; IITim. 1:6; IIPet. 3:1-2
20. On the other hand, excessive time devoted to reviewing the text or doctrines can become counterproductive since believers need to be challenged with the whole purpose of God.  Acts 20:27
21. He bases his right to remind them on the fact that God had provided grace to Paul; the Greek noun ca,rij (charis—grace) refers to the unmerited favor that God extends to mankind, which is offered apart from one’s works or what one actually deserves.
22. It should be noted that Paul always places grace first when he deals with matters other than grace; the grace of God is the basis for all the other blessings of His plan.
23. Part of the grace of God extended to Paul involved the fact that he was to occupy the office of apostle, which was the highest-ranking office in the Church Age; the apostle had authority over multiple churches and was second in command only to the Lord Jesus Christ.

24. Paul appeals to the grace of God and not to his own authority; this certainly indicates that he was not impressed or consumed with his own status but rather with the grace of God that provided his position in God’s plan.

25. While Paul is very tactful here, he does not avoid the fact that he had the spiritual right to address the Romans; in fact, his apostolic authority directly links what he has written in Romans with his responsibility to proclaim the gospel to the Gentiles.  Rom. 1:5-6
26. Paul goes on in verse 16 to explain why the grace of God was given to him; the construction that uses the preposition eivj (eis—lit. into) and the articular infinitive of a verb is one that is designed to express purpose.
27. The grace of God that equipped Paul and appointed him to the office of apostle was given so that he might function as a minister of Jesus Christ to the Gentiles.
28. His humility is observed by the fact that he does not appeal to his apostolic authority but presents himself as a minister.
29. At this point, Paul begins to use language that portrays his apostolic office in a cultic sense; the cultus refers to a particular system of religious worship, especially with reference to its particular rites and ceremonies. 

30. Paul uses the language of the Old Testament priestly cult to describe his apostolic work, beginning with the more generic term leitourgo,j (leitourgos—one engaged in cultic service).
31. The term originally meant someone who performed public service (administrative or religious) at his own expense but in the New Testament, it came to be used of the service of God.  Rom. 13:6; Heb. 1:7, 8:2
32. In the ancient world, this term referred to service of special importance and was used to denote one who was highly respected and honored by his fellow citizens; it is a word that emphasizes service that is performed not only on behalf of God but also on behalf of one’s fellow man.
33. The term filotime,omai (philotimeomai—to seek after something, to aspire to something) is used in the immediate context and is a term used in connection with the service rendered by public-spirited citizens.  Rom. 15:20
34. Paul describes himself as a servant of Christ Jesus, which some have construed as a genitive of possession; however, the genitive of Christ Jesus more naturally denotes the one who appointed Paul or the one to whom the service is rendered.
35. While there is little doubt that Christ Jesus possesses Paul (he bought him with a price), Paul is focusing on his actual service, which is directed toward both Jesus Christ and the Gentiles to whom he had been sent.

36. When Paul believed on Jesus Christ, he was immediately informed that his commission was directed toward the Gentiles; what God told Paul was reinforced, and Paul himself repeated it on several occasions.  Acts 9:15, 22:21, 26:17; Rom. 1:5; Gal. 1:16
37. It was clear from Paul’s interactions with the other apostles that they recognized and acknowledged that God had indeed appointed him as the apostle to the Gentiles.  Gal. 2:2,7-9
38. Therefore, since the Roman church was largely composed of Gentile believers Paul is well within his right to address these Gentiles with the gospel and all the doctrines that flow from it.
39. Paul now moves on to describe his service by using the verb i`erourge,w (hierourgeo—compound from i`ero,j {a sacred place, a temple} and the noun e;rgon (ergon—a work or deed); this term means to officiate as a priest, to minister in sacred things and even to offer sacrifices as a priest.

40. The participle i`erourge,w (hierourgeo—to function as a priest) may continue the purpose of God’s grace that was given to Paul or it may describe the manner in which Paul carried out his ministry.
41. In either case, this is admittedly a very unusual way of referring to the function of Paul, the fact that he talks about the proclamation of the gospel in priestly terms indicates that he viewed his work as a solemn and sacred act.
42. While the genitive qualifier of God can be classified in a number of ways, it is most commonly understood as an ablative of source; God Himself is the source or origin of the good news of salvation.

43. The accusative noun the gospel should be understood as an accusative of respect; this use of the accusative qualifies a statement that would otherwise not be true by limiting the action to a specific area or thing.
44. The final portion of verse 16 denotes the purpose (introduced by the conjunction i[na hina—so that) for Paul serving Jesus Christ and ministering the gospel to the Gentiles; his purpose is communicated in priestly or sacrificial terms.
45. The Greek noun prosfora, (prosphora—a bearing or carrying toward) denotes either the action of bringing an offering or sacrifice to God or it can refer to what is offered as it does here.
46. The genitive of the term e;qnoj (nations, Gentiles) should be understood as being in apposition to the previous noun; this means that the Gentiles (those that accept his ministry of the gospel) are the offering Paul presents to God.
47. Although Paul does not qualify the adjective euvpro,sdektoj (euprosdektos—what is readily received or welcomed, acceptable), the sacrificial context indicates that the offering is acceptable to God.
48. One thing that was true in the sacrificial system that is still true is that any offering presented to God must be sanctified or holy.
49. Paul concludes his sentence with the reality that the Gentiles are indeed fit to offer to God since they have been sanctified by the Holy Spirit.
50. The perfect participle of the verb a`gia,zw (hagiazo—to set aside for a purpose, to consecrate, to sanctify) indicates that at the point of salvation the believing Gentile is set apart for God and remains in that condition.
51. While the issue of holiness is certainly addressed in the matter of justification by faith, if the Gentiles are to be an acceptable offering they must continue to address the matter of holiness.
52. This deals with nothing less than the ongoing matter of Ph2 sanctification of the Gentiles, which was the logical focus of Paul’s apostolic ministry following their salvation.  Tit. 1:1
a. The Greek phrase kata. pi,stin evklektw/n qeou, according to the faith of God’s elect, expresses the aim or object of Paul’s apostleship.

b. This indicates that God’s purpose for placing Paul in this office was to provide for positive volition, God’s elect on a Ph1 and Ph2 level.

c. As Paul fulfilled his ministry by evangelizing those in his canon, those that were positive would come to the point of saving faith, which is the faith in view in verse 1.

d. We know that God chose or elected certain members of the human race to become recipients of the grace blessings associated with salvation before the world began.  

e. His choice was not arbitrary; He based His choice/election on the simple reality of His omniscience, specifically His foreknowledge.  IPet. 1:1-2

f. All those that God chose before the world began are assured of salvation; God will do anything and everything that is necessary to make certain that they hear the gospel and believe.

g. While the preposition kata (kata) is not repeated in the text, it clearly governs the next phrase kai. evpi,gnwsin avlhqei,aj, and for the full knowledge of the truth, indicating the Ph2 responsibility for the apostle to teach the entire counsel of God.  Acts 20:20,27

h. This full knowledge of the truth refers to the entire realm of doctrine that is necessary to effect their Ph2 sanctification.

i. The term avlh,qeia (aletheia—truth) means that which is true as opposed to that which is feigned, fictitious, or false, that which is real as opposed to that which is not real, that which is valid and legitimate.

j. Bear in mind that the canon of Scripture was not complete at this time and it was Paul’s responsibility to present the doctrines that would bring these believers to spiritual maturity.

k. The knowledge of the truth is not designed to denote the mere acquisition of facts alone; it is the truth that promotes the standard of godliness, it is designed to further the level of orientation to the godliness code.

l. The Greek term euvse,beia (eusebia—godliness) denotes a particular manner of living that is characterized by reverence for God; it also refers to behavior that is directed toward obedience to His will.

m. While not expressed here explicitly, it is obvious from other places that there are certain forms of teaching that produce knowledge that are not in accordance with the godliness code.  
ITim. 6:3-5; IITim. 3:7; Tit. 1:10-11; cf. Rom. 6:17

n. While all truth is God’s truth, all truth is not really relevant to promoting God-likeness; science, psychology, sociology, etc. may offer sound information but they cannot deliver anyone from Hell or provide the teaching to maximize the eternal life niche.
53. It is important to note that in verse 16, Paul is speaking in a figurative sense by applying the concepts of the cultus to his work and to the Gentiles; Paul is no more a literal Levitical priest than the Gentiles are a literal offering.

54. After all, Paul was not from the tribe of Levi, he was a descendant of Benjamin.  Phil. 3:5

55. Several interpreters have noted that the background to Paul’s teaching here is likely to be found in the book of Isaiah.  Isa. 66:19-20

56. In that passage, God indicates that there will be emissaries sent out to the nations to declare His glory; they will also bring the believing survivors from the Gentiles as an offering to the Lord.

57. It seems quite likely that Paul understood that he was one of the emissaries sent forth by the Lord to the nations and he now offers his Gentile converts to the Lord as an acceptable and holy sacrifice.
58. Thus, the Old Testament animal sacrifices are analogous to obedient Gentile Christians, who are acceptable to God and who are now to offer themselves as sacrifices that are living, holy, and acceptable to God.  Rom. 12:1

59. It should be noted that Paul’s “apology” for being so bold closes with an emphasis on the success that he has enjoyed in his ministry among the Gentiles; the implication is that if the Romans accept his teachings, they will likewise be acceptable to God.

15:17 Therefore I have a reason for boasting in Christ Jesus in the things pertaining to God.  {ou=n (ch) inferential, therefore--e;cw (vipa--1s) I have; customary present--h` (dafs) textual issue regarding the presence or absence of the d.a.--kau,chsij (n-af-s) 11X, the action of boasting or bragging or the object, cause or reason for boasting—evn (pd) sphere--Cristo,j VIhsou/j (n-dm-s) Christ Jesus--o` (danp+) the things--pro,j (pa) toward, pertaining to--o` qeo,j (n-am-s) the God; accusative of respect}

15:18 For I will not dare to speak of anything except what Christ has accomplished through me by word and deed, in order to bring about the obedience of the Gentiles,  {ga,r (cs) explanatory—ouv (qn) not--tolma,w (vifa--1s) 16X, to show courage or resolution in the face of danger or opposition; to be daring or bold enough, to presume--ti.j (apian-s) indefinite, something, anything--lale,w (vnpa) to speak; complementary infinitive--o[j (aprgn-p) of the things; genitive of reference—ouv (qn) not; with reference to the things not=except--Cristo,j (n-nm-s) Christ--katerga,zomai (viad--3s) to work out fully, to achieve, accomplish--dia, (pg) introduces the intermediate agent; through--evgw, (npg-1s) me—eivj (pa) normally introduces purpose; may be reference--u`pakoh, (n-af-s) lit. a hearing under, compliance, obedience--e;qnoj (n-gn-p) of the Gentiles; subjective genitive--lo,goj (n-dm-s) instrumental of means; refers to Paul’s words not the Gentiles--kai, (cc) connective--e;rgon (n-dn-s) instrumental of means, by means of Paul’s deeds}

15:19 by the power of signs and wonders, by the power of the Spirit; with the result that from Jerusalem and round about as far as Illyricum I have fully proclaimed the gospel of Christ.  {evn (pd) introduces instrumental of means, by--du,namij (n-df-s) ability, capability, power--shmei/on (n-gn-p) of signs; genitive of product--kai, (cc) connective--te,raj (n-gn-p) of wonders; genitive of product—evn (pd) instrumental of means--du,namij (n-df-s) power--pneu/ma (n-gn-s)  genitive of source--qeo,j (n-gm-s) textual issue; likely not part of the original--w[ste (ch) used with infinitive to express result--evgw, (npa-1s) accus. of general reference, subject of infinitive pleroo--avpo, (pg) from--~Ieroso,luma (n-gf-s) Jerusalem--kai, (cc) connective--ku,klw| (ab) 8X, to encircle; round about, all around--me,cri (pg) used to mark an extent of space or time, until, as far as—to, VIlluriko,n (n-gn-s) the province of Illyricum--plhro,w (vnra) to be full, to fulfill, complete, to do something fully or completely—to, euvagge,lion (n-an-s) the gospel--o` Cristo,j (n-gm-s) objective genitive; Christ is the  object of the good news}

Exposition vs. 17-19

1. Verse 17 begins with another use of the inferential conjunction ou=n (oun—therefore), which is designed to provide the basis for Paul’s boasting.
2. It is evident that Paul never boasts about himself or his own human abilities; rather, he boasts about what God has done in and through him.
3. He makes it clear that his position and function is a direct result of the fact that God commissioned him as the apostle to the Gentiles; further, God’s plan for Paul included the reality that Paul’s offering of the Gentiles would be acceptable to God.
4. The noun Paul uses is kau,chsij (kauchesis—glorying, boasting), which can refer to either the act of boasting or the object or reason one boasts; in this case, it refers to the reason.
5. It is the object of the verb e;cw (echo—to have, to possess) and should be understood as a customary present tense, which denotes either an action that is repeated or an ongoing state.

6. This is only the second time Paul has used this noun in Romans and the other time indicated that boasting was something that was not permissible.  Rom. 3:27
7. However, one must make a distinction between boasting about the matter of one’s works and the matter of boasting with regard to one’s Ph2 contributions to God’s plan.
8. When it comes to the matter of justification, it is wholly the work of God and man cannot boast since he has nothing to boast about and since his salvation was strictly a matter of the grace of God and faith.
9. However, it is permissible to boast about what God has done for one through His grace in the life of a positive believer.
10. The two prepositional phrases that follow make it plain that Paul is not boasting about himself; the first deals with the fact that his boasting only takes place in the sphere of Christ Jesus.
11. It is only by virtue of the believer’s union with Christ that he has the opportunity, power and ability to accomplish anything within God’s plan.  ICor. 1:30
12. Thus, this is not merely human bragging based on Paul’s achievements, it is boasting that is consistent with Paul’s union with Christ, his relationship with Christ and his service in that sphere.
13. The final phrase is introduced by a neuter plural of the definite article, which makes a substantive out of the prepositional phrase that follows.
14. The preposition pro,j (pros—to, toward) takes the accusative, which should be understood here as an accusative of reference; the identical phrase is used in the book of Hebrews.  Heb. 2:17

15. The accusative of reference restricts the reference of the verbal action; it is used to qualify a statement that would otherwise not be true.
16. The things in view are those things that relate to the gospel and the kingdom of God; a couple of versions understand the phrase to mean those things that I have accomplished for God.
17. The prepositional phrase the things that pertain to God would include all that is involved in the worship and service of God; this would certainly include Paul’s service, his function as a royal priest, and his offering of the Gentiles from the previous verse.
18. Although Paul carefully qualifies the matter of his boasting, it is still clear that he is commending himself and his apostolic ministry to those in Rome so they will accept his instruction, welcome him when he comes to visit and support him as he expands his ministry among the Gentiles to the west toward Spain.
19. Paul continues to discuss the matter of his sanctified boasting with a further explanation in verse 18, which is introduced by the explanatory conjunction ga,r (gar—for).
20. There is a slight play on words here since Paul uses the cognate verb tolma,w (tolmao—to have courage, to be bold or daring), which looks to his use of the comparative adverb tolmhro,j (tolmeros—more boldly) in verse 15.
21. The sense of it is while Paul might be bolder about reminding the Romans of certain doctrinal facts, there are some things he would not dare to communicate.

22. Lenski rightly notes that Paul uses the literary device of litotes, which is a figure of speech that employs understatement to emphasize a point by using a negative statement to affirm a positive truth.
23. In this case, the understatement involves two negatives (I will not speak, what Christ did not accomplish) to add even greater emphasis to his words.

24. While the Greek may be slightly awkward, it is evident that Paul is emphasizing two very important points with respect to his sanctified boasting.

a. The first is that he would not be so presumptuous as to provide a narrative of what others may have accomplished.

b. The second is that Christ has actually been doing the work through Paul, indicating that whatever was accomplished was due to divine enablement and not simply through the energy and work of Paul.
25. Although Paul is quite humble and recognizes that he is simply the vehicle through whom God, Christ, and the Holy Spirit determined to work, the Romans should recognize that Paul occupied an important and authoritative status in God’s plan.

26. Since Christ has chosen to work through Paul in order to bring about the obedience of the Gentiles, the Romans should accept Paul, his teachings and his ministry as having divine sanction.
27. The phrase the obedience of the Gentiles should be understood in light of the purpose of Paul’s ministry, which he introduced in the first chapter.  Rom. 1:5

28. The phrase obedience of faith has been understood in various ways, which include the following:
a. Obedience to the faith, the body of accepted doctrine; however, the absence of the definite article works against this view.

b. Some take the genitive of faith to be epexegetical, which would mean the obedience that consists in faith; specifically, Paul desired those that heard him to respond in faith, which constitutes true obedience to God.  Jn. 6:29

c. Others see the genitive as being subjective, which would indicate that obedience is what faith produces, or that which faith demands.

d. Others classify the genitive as a genitive of source; thus, faith is the source of obedience.

e. Some simply classify the genitive as adjectival and render it something like believing obedience.
29. It has been acknowledged that the phrase is ambiguous, and may well be designed to encompass more than a single idea; the first is the obedience that consists in faith and the second is the obedience that is the product of faith.

30. The prepositional phrase through me indicates that Paul is merely the intermediate agent, the conduit through whom God worked in order to bring the Gentiles to obedience.
31. Although the following prepositional phrase eivj u`pakoh.n (eis hupakoen—into obedience) may be understood as God’s purpose (its primary function) in working through Paul, it may also indicate that the result of his ministry was successful.
32. The final two datives in verse 18, in/by word and deed, have been taken by some to be modifying the phrase the obedience of the Gentiles, which would indicate that Paul’s conception of true obedience involved both words and actions.

33. However, the two terms should not be understood to refer to the manner in which the Gentiles obeyed God but rather to the means by which Christ worked through Paul in order to bring about the obedience of the Gentiles.
34. While it is true that true faith in God’s plan must involve obedience in word and deed, what follows in verse 19 clearly indicates that Paul is referring to the means by which God worked in the ministry of Paul. 

35. These two terms word and deed are used in a comprehensive way to denote all that Paul did in the execution of his ministry among the Gentiles.

36. However, he is quick to state in verse 19 that both his words and his actions were characterized by divine power, which is then attributed to the Holy Spirit.
37. This is consistent with his other writings in which Paul expresses the truth that biblical faith is not contingent upon the skill or wisdom of the communicator; true faith is not based on man at all but on the power of God.  ICor. 2:5, 4:20; IICor. 6:7
38. That the Holy Spirit was working through Paul’s ministry is manifested by the two terms signs and wonders, which are frequently mentioned together and which are the standard terms used to denote miracles.

39. The first term denotes the purpose of the miracle, which is a sign in the sense that it points to something greater; the second denotes the unusual character of the miracle and the impact it has on those who see it.

a. The Greek noun shmei/on (semeion—sign) refers to some sort of distinguishing mark by which something or someone is known; it can be translated as sign, token, or indication.
b. In this case, Paul’s ministry was characterized by miraculous signs, which were designed to point to a greater truth, to indicate to his audience that he was an authorized agent of God.
c. The second term Paul uses to describe the power of his ministry is te,raj (teras—wonder), which denotes something that astounds those who see it, something that is so unusual that it causes one to investigate what he has seen.
d. In classical Greek literature, it referred to terrible appearances that elicited fright and horror because the wonder contradicted the ordered unity of the natural order.
e. In the New Testament, it is only used with the previous term signs and denoted something that must be examined carefully because of its unusual nature.
f. In that regard, the miracles that God did through Paul have both the character of signs (point to a greater truth or power) and wonders (produce astonishment in those who observe them).
g. Paul emphasizes that his ministry among the Gentiles was characterized by divine power, which was evident in those things he did as he executed the ministry that God had assigned to him.
h. He classifies these types of miraculous events as the signs of an apostle, which is to be understood as the identifying marks or characteristics of one who occupied the office of apostle.      IICor. 12:12
i. In the book of Acts, Luke records information regarding Paul’s ministry, including the types of miracles, signs and wonders that God worked through the ministry of Paul.  Acts 13:6-12, 14:3,8-10,19-20, 15:12, 16:16-19, 19:11-12
40. One should not restrict the matter of the power of the Holy Spirit to these signs and wonders; the power of the Holy Spirit characterized and energized all of Paul’s activity.

41. Moo has correctly observed that this phrase signs and wonders is connected with the events surrounding the Exodus (Ex. 7:3 Deut. 4:34, 6:22, 7:19, 26:8, 34:11; Neh. 9:10; Ps. 135:9) and is a phrase that is used frequently to describe the activities associated with the early church.
  
Acts 2:22,43, 4:30, 5:12, 6:8

42. He goes on to suggest that Paul may have chosen this phrase to indicate the historical significance of his ministry to the Gentiles; like Moses, Paul was a unique character in the history of God’s salvation.
43. The mention of these attesting signs and wonders is the second way in which Paul commends himself and his gospel to those in Rome; he will go on to cite his proven record of accomplishment with the Gentiles as another reason the Romans should accept Paul and his gospel ministry.
44. Having provided the basis for his ministry (the grace of God), the purpose for his ministry (the obedience of the Gentiles) and the means by which Paul accomplished his work (by means of word, deed, powerful signs and wonders and the Holy Spirit), Paul now deals with the scope and results of his work.
45. Paul continues his explanation by using the conjunction w[ste (hoste—“so that”), which is coupled with the infinitive of the verb plhro,w (pleroo—to make full, to fill or fulfill); this is a standard Greek construction to denote purpose.
46. As many commentators have noted, this rather simple statement about the result of his ministry contains some issues that should be addressed.
47. The first issue relates to the geographical limits of his apostolic ministry; why does Paul cite Jerusalem as one limit of his ministry and Illyricum as the other extent of his ministry?
a. The first issue that must be addressed is why Paul indicates that his ministry extended from Jerusalem since there is no biblical evidence of any significant Pauline mission in Jerusalem or Judea.
b. In the immediate context, Paul seems to be speaking of his ministry with respect to the matter of Gentile obedience, which had nothing to do with the Jews in Jerusalem.

c. This has led some to seek a theological explanation rather than a geographic explanation; they suggest that Paul cites Jerusalem since it was the real beginning point of the Christian movement at Pentecost.
d. However, that suggestion would seem to be at odds with what is pretty clearly a reference to the geographic extent of Paul’s ministry.

e. Since the matter of geography seems to be Paul’s emphasis here, some have opted for a strict definition of the preposition avpo, (apo—out from, away from); if this is to be accepted, it means that he did not begin in Jerusalem but went out away from there.
f. Thus, he would not be including Jerusalem in the regions relating to his Gentile mission; rather, it would simply mark the southeastern boundary of the territory in which he ministered the gospel.

g. However, while that is true, there is some biblical evidence of a brief ministry within Jerusalem recorded in the book of Acts.  Acts 9:26-30, 22:17-21, 26:19-20
h. Additionally, Paul does not identify his audience as being strictly Gentile; thus, he can legitimately state that he proclaimed the gospel in that city.
48. Illyricum was a province of the Roman Empire, situated on the eastern side of the Adriatic Sea on the Balkan peninsula; it included the region where modern Albania, Montenegro, Bosnia and Croatia are located.  See Map Journeys of Paul
a. It was comprised of a number of warlike, barbarian tribes and by the time of Josephus was known as Dalmatia, which was a smaller part of the larger province.   
b. Although there is no biblical record of Paul ever working in that region, there is evidence that he evangelized the province of Macedonia directly to the south.  Acts 16:9-12, 19:21-22
c. Even though there is no direct biblical evidence that Paul traveled that far to the north, he mentions the province of Dalmatia in his final letter to Timothy.  IITim. 4:10
49. That brings up the second issue, which involves the use of the adverb ku,klw| (kuklo—pertaining to a circle or a circuit, around, “round about”) and the preposition me,cri (mechri—“as far as”), which is a marker of extent.
a. Although the adverb ku,klw| (kuklo) technically refers to being encircled or to movement in all directions from a reference point, it should not be understood as an indication that Paul worked in a circle surrounding Jerusalem.

b. Only here in the New Testament does ku,klw| (kuklo—around, roundabout) occur with me,cri (mechri—“as far as”), which must be taken into consideration; thus, it means round about unto Illyricum, not around the city of Jerusalem.
c. Therefore, it is best understood to mean that Paul did not travel in a straight line but took a circuitous route when he traveled.
d. In that regard, it is probably better to translate the term as in an arc or along a curve, which is evident when one considers the routes Paul took during his evangelistic tours.

e. The second preposition me,cri (mechri—as far as) is used as a marker of continuance when dealing with time and means up to the point that or until.  Matt. 11:23; Mk. 13:30; ITim. 6:14

f. The question regarding this preposition is whether it is to be understood to mean that Paul actually worked within the province of Illyricum or if he is referring to the border of that province as the geographic limit of his ministry.
g. Strabo mentions the fact that the Egnatian Way was situated across the Adriatic from the Via Appia (the major road from Rome) and actually terminated in a city located within the province of Illyricum.
h. He also notes that the road passed through at least one mountain in Illyricum and passed through Pylon, which was a city that was situated on the border between Illyricum and Macedonia.
i. Since Paul demonstrated a preference for travelling on the major Roman roads, it is quite possible that he traveled into the southern portion of that province on his third tour.  Acts 20:1-2
j. Because a large geographical region is in view, it is impossible to say with certainty if the limit includes or excludes part of that region.

k. However, Paul’s statement about having fully preached the gospel of Christ would seem to preclude a brief tour within that province, so it seems best to conclude that the frontier of Illyricum was the northern extent of his travels.
50. The final issue relates to the meaning of the verb plhro,w (pleroo—to fulfill, “fully preached”), which is unusual in this context since Paul could have used the verb euvaggeli,zw (euangelizo—to proclaim good news/the gospel).  Rom. 15:20

a. There have been at least four explanations offered for this somewhat strange statement but only one really has merit.
b. The first view is that Paul has filled up (fulfilled) the geographic region he has just described with the gospel
c. However, that view arbitrarily changes the object of the verb from the gospel to a missing noun like place or region and essentially changes the accusative noun gospel to a dative, which is used to denote that which fills something and would be translated as with the gospel.
d. The second view suggests that Paul is speaking in a subjective way about the manner in which he proclaimed the gospel, which emphasizes his doctrinal faithfulness, giving the sense of I have perfectly/effectively proclaimed the gospel.
e. However, this view essentially gives the verb plhro,w (pleroo—to fill, fulfill) the same meaning as the verb euvaggeli,zw (euangelizo—to proclaim the gospel), which is something for which there is no foundation.

f. Additionally, it would seem strange to think that Paul believed he was imperfectly or ineffectively presenting the gospel in some places and not in others.
g. Further, the context deals with the matter of a geographic region (a large one) and not on Paul’s integrity or faithfulness.

h. The third view is the most speculative and gives an eschatological sense to his statement; this view suggests that Paul sees himself in the special role of the man destined to bring the Gentiles into the impending Millennial Kingdom.

i. This view imputes to Paul an opinion of himself that cannot be documented by his writings and it demands that Paul believed that the Millennial Kingdom would be established in his day, a view for which there is no proof.

j. The fourth (and correct view) is that Paul had fulfilled the gospel in the sense that he had completed the work that was assigned to an apostle with respect to the evangelization of those to whom he had been sent.
51. This view is based on what Paul says in the following context about his desire not to evangelize in regions that had been exposed to the gospel (Rom. 15:20) and the fact that he viewed his work in this large area as being complete.  Rom. 15:23

52. However, this should not be construed to mean that Paul is saying that the gospel has reached every part of the large area he describes, nor is he suggesting that everyone within that area has been evangelized.

53. It is clear the Paul perceived his assignment generally to be to take the gospel into regions that had not been exposed to it; however, that general rule should not be pressed to mean that he never proclaimed the truth in an area that had gospel exposure.
54. In fact, if that were the case, Paul would have no desire or reason to visit Rome since the gospel had penetrated that city.  Rom. 1:15

55. This must be understood in terms of Paul’s strategy, which is reflected in the Acts narrative; Luke records the progress of the gospel from its beginnings in Jerusalem to Paul’s arrival in Rome.

56. While Paul certainly thought of spreading the gospel in universal terms, it is clear from Acts that Paul did not simply travel to the largest or most important cities (Babylon, Alexandria) of the world.
57. Rather, he concentrated his efforts in the arc that surrounded the Mediterranean, which was viewed as the civilized world.

58. Although he did not concentrate on Jewish cities, he demonstrated that he fully applied the dictum of to the Jew first since he always went to the Jewish synagogue in every city that had one.  
Acts 13:5,14, 14:1, 17:1,10,16-17, 18:4,19, 19:8

a. The Jewish synagogue furnished Paul with an audience that was already interested in the Scriptures and one who likely possessed the hope of Messiah.
b. There would also be a group of Gentiles, who had embraced the monotheism of the Jews and who likely embraced the morality Judaism championed.

c. Paul certainly took advantage of that informal character of the synagogue service since it was permissible for a traveling teacher to address those assembled.
d. He would proclaim the truth of Jesus Christ as long as the audience would bear it; however, the response was most often a hostile one and he would be ejected after a few weeks.  Acts 13:50, 14:5-6,19, 17:5,10,13-14, 19:9
e. When the inevitable conflict erupted, Paul would take those Jews who had accepted the gospel, along with any Gentile converts, and organize a local church in that area, which continued the work among the Gentiles.
59. Since Paul came from one of the larger and more important cities in Cilicia, he no doubt recognized the value of evangelizing major cities that had a greater population density.

a. While some have suggested that Paul was only interested in the more important cities within the empire, it is an oversimplification to state that Paul did not evangelize in other places that were less important.
b. Although two major cities are mentioned during the first time Paul visited Cyprus, it is not difficult to believe that as his team traversed the entire island they evangelized as they went.  Acts 13:4-6
c. However, it is clear that Paul identified in each region the key cities such as Antioch of Pisidia, Paphos of Cyprus, Philippi (Acts 16:12), Athens, Corinth, Ephesus, Macedonia, and Caesarea and evangelized each of these.
d. Additionally, one must not forget the fact that Paul’s itinerary was set for him to some degree by the leading ministry of God the Holy Spirit, who instructed Paul to avoid some places and stay longer in others.  Acts 16:6,9-12, 18:9-11
60. Paul also made use of those men that chose to work with him; while Paul might stay in a larger city, using it as a base of operations, he would send trusted envoys out to the surrounding areas to proclaim the gospel.
  
a. While the group of trusted people was initially small, Barnabas and John Mark were the first two to join his team (Acts 13:2,5), the group later included men such as Silas, Luke, Timothy, Titus, Gaius, Aristarchus, Tychicus, Epaphroditus and others.
b. Some examples of their work would include the seven churches mentioned in the book of Revelation; while Paul certainly worked in Ephesus, the other six cities were clearly evangelized by others.

c. Paul makes it clear that he was not personally involved in the evangelization of these places and states that he was unknown personally to the believers in Colosse and Laodicea.  Col. 2:1 

d. There is little doubt that Paul would use those that showed any desire to work with him as indicated by his immediate use of Onesimus (the runaway slave of Philemon) in his ministry.  Philemon 1:10-11

e. One cannot imagine that Paul would have been able to accomplish the evangelization of such an extensive area apart from the faithful service rendered by his aides.

f. The book of Acts makes it plain that while Paul remained in Ephesus for a period of two years (actually, about 27 months and no doubt at the leading of the Spirit) that all of Asia Minor was evangelized.  Acts 19:10
61. Additionally, one must not forget that new converts are often quite zealous in sharing the message that brought their salvation; it seems logical that of these people were involved in evangelizing those around them and others they may have encountered in their travels.  Acts 18:24-28

62. Therefore, when Paul says he has fulfilled the gospel, he means that he has satisfactorily completed the apostolic mission to take the gospel into regions the good news had not penetrated to that point; he had successfully evangelized a large part of the eastern Roman Empire and had plans to do the same in the west.  Rom. 15:24,28

63. Again, one must recognize that the Holy Spirit was clearly leading Paul during this time and informed him with respect to the completion of his ministry in a certain area.
Doctrine of Boasting
15:20 Now thus (I fulfilled the gospel) by aspiring to proclaim the gospel, not where Christ was already named, so that I would not build on a foundation of another man; {de,  (cc) and, but, now--ou[tw (ab) thus, in this way, modifies the verb pleroo from verse 19, points to what follows--   filotime,omai (vppnam1s) 3X, lit. to love honor, to consider something as an honor, to have an ambition, to aspire; antecedent is accus. of ego from verse 19, denotes manner--euvaggeli,zw (vnpm) to evangelize; complementary infinitive—ouv (qn) not--o[pou (cs/ab) denotes place, where--ovnoma,zw (viap--3s) 10X, to give something a name or designation; passively to be named=to be known--Cristo,j      (n-nm-s) Christ--i[na (cs) introduces purpose clause--mh, (qn) not--oivkodome,w (vspa--1s) lit. to build a house; fig. to provide doctrinal instruction for spiritual growth--evpi, (pa) upon--qeme,lioj (n-am-s)  12X, the base of a structure, a foundation--avllo,trioj (a--am-s) that which belongs or pertains to someone else, another} 

15:21 but as it is written, "THEY WHO HAD NO NEWS OF HIM SHALL SEE, AND THEY WHO HAVE NOT HEARD SHALL UNDERSTAND."  {avlla, (ch) BUT, on the contrary--kaqw,j (cs) just as, even as--gra,fw (virp--3s) it stands written--o[j (aprdm-p) lit. to whom, “they who”—ouv (qn) no, not--avnagge,llw (viap--3s) to provide information, to disclose or announce, to provide a report; lit. to those whom it had not been reported--peri, (pg) concerning--auvto,j (npgm3s) him=Christ in context--o`ra,w (vifd--3p) lit. to see with the eye; to to with the mind, to perceive, to understand--kai, (cc) connective--o[j (aprnm-p) who, they who—ouv (qn) not--avkou,w (vira--3p) to hear; perfect, had not heard--suni,hmi (vifa--3p) to have an intelligent grasp or understanding of something, to understand or comprehend}

Exposition vs. 20-21
1. Paul continues his thoughts about fulfilling the gospel from verse 19 with a use of the weaker conjunction de, (de—but, now).
2. The reason for this is that Paul is qualifying what he had just stated about fulfilling the gospel, which is not to be understood in an absolute sense that Paul had evangelized every area of that large region from Jerusalem to Illyricum.
3. Paul reveals that his conception of his apostolic responsibility was essentially that of a pioneer evangelist, whose responsibility was to bring the good news to regions that had not heard the truth about Jesus Christ.
4. He follows this with the adverb ou[twj (houtos—thus), which is an adverb that denotes manner and normally refers to what precedes; however, in this case it introduces what follows, which explains how he went about the task of fulfilling the gospel.
5. Paul uses the participle of filotime,omai (philotimeomai—lit. to love honor), which had been somewhat softened by the time Paul writes to mean to have an aspiration or an ambition, to strive eagerly for something.
6. The participle of one that denotes the manner in which Paul went about his task of evangelizing the Gentiles to whom he had been sent; the participle of manner denotes the emotion or attitude that accompanies the main verb fulfilled from the previous verse.
7. Ambition refers to the mental desire to be successful in attaining something; for those in the cosmos, ambition is often directed toward acquiring education, money, power, fame or other earthly forms of success.
8. Paul qualifies his ambition with the complementary infinitive of the verb euvaggeli,zw (euangelizo—to proclaim good news/gospel); Paul recognized that God established him as an apostle for the primary purpose of evangelizing the Gentiles.  ICor. 1:17; Gal. 1:16
9. Throughout his ministry, his true motivation was characterized by a single-minded eagerness to proclaim the gospel.  Rom. 1:15; ICor. 9:16; Eph. 3:8
10. He further qualifies his understanding of his mission by informing the reader that his ambition was to take the good news to regions not where Christ was named.
11. The verb ovnoma,zw (onomazo—name) first meant to give someone a name, to call or designate someone or something by a particular term.  Lk. 6:13,14
12. In the passive voice, which is the form in verse 20, it meant to be named, to be recognized or known; Paul is referring not simply to hearing about the name of Jesus but to the matter of recognizing Him as Lord and Savior and worshiping Him.  IITim. 2:19
13. While he does not directly state it here, it should be evident to the Romans that this devotion to taking the gospel to unreached areas was certainly part of the reason that Paul had not made his desired visit to Rome.
14. His express purpose for working in areas that had not been exposed to the gospel is introduced by the conjunction i[na (hina—so that, in order that), which is followed by the negative mh, (me—not) to form a negative purpose clause.
15. His negative purpose is expressed in terms of an architectural metaphor that equates the initial evangelization of a place with laying the foundation of a structure; obviously, there have to be enough converts to Christ to form a local church.

16. Paul recognizes that the foundation of the local church is formed when a group of unbelievers accepts the doctrines contained within the gospel.  ICor. 3:11
17. Paul does not address what should happen after the foundation is laid but it is obvious that he recognized that his apostolic commission did not require him to focus on those things subsequent to laying the foundation, which anticipates further construction.  

18. He placed no premium on engaging in the commanded ritual of water baptism.  ICor. 1:14-17

19. He did not concern himself with the pastoral care that is required for a local church but trusted that God would provide others to continue the building process.  ICor. 3:6,10; Eph. 4:11ff

20. He recognized that positive believers would and should continue the building process by edifying one another following his departure.  Rom. 14:19; Eph. 4:16; IThess. 5:11
21. Paul once again uses the adjective avllo,trioj (allotrios—pertaining to what belongs to someone else, what is not one’s own); this term refers to those that likewise engaged in evangelism and founded local churches.
22. Some have questioned why Paul even intended to go to Rome since he had clearly not founded that church; the foundation had obviously already been laid by someone else and he would be building on another man’s foundation.
23. Two specific things explain Paul’s intention to visit Rome in spite of what he says here; the first is that this was a general rule by which Paul operated but was not something about which he was rigid and inflexible.

24. While Paul has already stated that he had a desire to visit Rome, which would surely result in some evangelism and other types of spiritual work among the Romans (Rom. 1:11-12,15), he does not intend to remain in Rome; his intention is to visit them for a short time as he moves west to work in regions that had not heard the gospel.  Rom. 15:24
25. As he does frequently, Paul validates his understanding and approach to the ministry by means of an Old Testament citation in verse 21.  Isa. 52:15b
26. In this case, Paul cites a passage from Isaiah by quoting the Septuagint exactly; the Greek of the Septuagint differs from the Hebrew of the Masoretic Text in its emphasis but not in its substance.

27. The Hebrew text really places the emphasis on the fact that some unnamed people will see and understand something about which they have never been told and have never even heard.
28. The emphasis of the Septuagint is on the Servant of YHWH, who is the subject about whom they have not been informed; this emphasis of the Septuagint clearly suits Paul’s purpose in a better way.

29. There are a few reasons why Paul cites this passage but his primary purpose would seem to be as a justification for his approach to not building on the foundation of another.
30. Since the passage in Isaiah refers to those who were not told about Messiah and had not heard about Him, there is a natural application to the Gentiles, which accords very well with Paul’s position as the apostle to the Gentiles.

31. Lastly, the change of emphasis in the Septuagint, which emphasizes a person (the Servant of the Lord) points to the subject of Paul’s gospel; Paul clearly recognized that Jesus Christ was the promised Servant YHWH.

15:22 For this reason also I have often been prevented from coming to you; {dio, (ch) inferential, for this reason--kai, (ab) adjunctive, “also”--evgko,ptw (viip--1s) 5X, lit. to cut in one’s way, to impede or hinder him—to, polu,j (ap-an-p) many times, these many times--o` (dgns) e;rcomai (vnaag) used to denote Paul’s purpose--pro,j (pa) to--su, (npa-2p) you all}

15:23 but now, because there is no longer an opportunity for me in these regions, and because I have had a longing to come to you for many years  {de, (ch) but--nuni, (ab) now, as it stands--e;cw (vppanm1s) lit. having, causal participle--mhke,ti (ab) no longer, from now on--to,poj (n-am-s) a place, a circumstance or opportunity—evn (pd) in—to, kli,ma (n-dn-p) 3X, lit. what is inclined or leaning, a slope, refers to a tract of land, a region--ou-toj (a-ddn-p) near demonstrative “these”--de, (cc) connective--e;cw (vppanm1s) lit. having; causal participle--evpipoqi,a (n-af-s) 1X, a strong desire, longing, yearning—to, (dgns) e;rcomai (vnaag) in apposition to the noun “longing”, explains what his desire is   --pro,j (pa) to--su, (npa-2p) you all--avpo, (pg) from, for a period of--polu,j (a--gn-p) great, much, many  --e;toj (n-gn-p) years}

15:24 whenever I travel to Spain-- for I hope to see you when I am passing through, and to be helped on my way there by you all, after I have partially been filled with you (your fellowship) first--  {w`j (cs) as, when--a;n (qv) denotes contingency, whenever--poreu,omai (vspn--1s) I might proceed, to travel—eivj (pa) into--h` Spani,a (n-af-s) the region of Spain--ga,r (cs) added explanation--evlpi,zw (vipa--1s) I hope--qea,omai (vnad) 22X, to see something with the eyes, to intently look at something; complementary infinitive--su, (npa-2p) you all, object of infin.--diaporeu,omai (vppnnm1s) 5X, to proceed or travel through a place; temporal participle, when, at the time that--kai, (cc) connective--prope,mpw (vnap) 9X, lit. to send before, to assist one on his journey, or even to accompany him; complementary infinitive--evkei/ (ab) there, Spain--u`po, (pg) by; used with ablative to denote personal agent--su, (npg-2p) you all--eva,n (cs) introduces third class condition--evmpi,plhmi (vsap--1s) 5X, to fill up, to provide enough to satisfy; passively to have one’s fill, be satisfied, enjoy--su, (npg-2p) genitive of content; with the Romans and their fellowship--prw/toj (abo) first, before moving on to Spain--avpo, (pg) lit. from--me,roj (n-gn-s) lit. a part; from a part=partly, when used of time means for a while}

Exposition vs. 22-24

1. Paul begins verse 22 with the inferential conjunction dio, (dio—therefore, for this reason), which reaches back to his desire to proclaim the good news in regions that had not been exposed to the gospel.  Rom. 15:20
2. As long as Paul was convinced that he was needed in those regions where he had been working, he could not justify leaving those areas and making a trip to Rome, a place where he knew there was already a local church.

3. The fact that Paul had a strong desire to proclaim the truth about Jesus Christ in areas that had not been exposed to that truth was not the only reason he had not visited Rome.

4. This is deduced from his use of the conjunction kai, (kai—and, also, even), which is to be understood in an adjunctive sense, as reflected in the corrected translation also.
5. Sadly, the New American Standard and almost all English versions ignore this word, do not translate it and fail to deal with the implications of why Paul uses it; the exceptions are the Complete Jewish Bible, the Revised Webster Bible and Young’s Literal Translation.
6. The use of kai, (kai—also) here reflects the fact that there was at least one other reason for Paul’s failure to visit Rome, which is no doubt a subtle allusion to the leading ministry of the Holy Spirit in his life.
7. What is clear from the Acts narrative is that Paul’s itinerary was largely directed by the Holy Spirit and Paul obviously had to adjust his plans to coordinate with the leading of the Spirit.  Acts 13:2-4, 16:6-7,9-10, 18:9-11

8. Unfortunately, at this point in his Christian life (sometime during the summer of 56 AD), Paul had made an ill-advised decision on his own to go to Jerusalem; it is evident that this decision did not come from the leading of the Holy Spirit.  Acts 19:21, 20:22

a. The Holy Spirit provided information to Paul that made it clear that he was not to go to Jerusalem; however, Paul appears to have simply ignored these warnings and continued on his own self-determined path.  Acts 21:4,10-12

b. Acts 20:22 makes it plain that this was something that Paul felt very strongly about but his statement is not only misleading, it is contradictory (often an evidence of a believer out of God’s will).
c. For Paul to claim that he did not know what awaited him in Jerusalem and then to accurately record the witness of the Holy Spirit in the very next verse is disingenuous (not honest or sincere).  Acts 20:23
d. Typically, people act in a disingenuous way by pretending that they know less about something than they really do in actuality.
e. The fact is that Jerusalem was not on God’s itinerary for Paul at that time; however, Paul was not to be deterred and remained committed to this visit in spite of the warnings that it would end badly.
f. He also manifested a martyr complex, which sounded good and pious on the surface (Paul used all the right vocabulary) but which did not acknowledge that the ministry to which Paul had been appointed was one that was directed toward the Gentiles.
g. This demonstrates that the communicator, even the greatest of teachers like Paul, can fall under the deception of the old sin nature and make bad decisions.
h. It is apparent that this visit severely limited Paul’s freedom since he remained in custody from the time he was taken in Jerusalem during the spring of 57AD and remained under house arrest from 60 AD until the spring of 62 AD in Rome.

i. While there is little doubt that this restricted Paul’s ability to function in his apostolic office, he remained as active as he possibly could under house arrest and wrote four (Ephesians, Philippians, Colossians and Philemon) New Testament epistles during this time.  Acts 28:23,30-31

9. Paul uses the verb evgko,ptw (enkopto—lit. to cut in, to interrupt) to explain why he had not visited Rome at this point; that verb first meant to hinder the progress of a discussion by cutting in but came to be applied to impeding, thwarting or hindering any undertaking.
10. He uses the imperfect form of the verb, which denotes either iterative or durative action that continued for some time in the past; in this case, there were many times Paul desired to come but either the demands of the ministry or the leading of the Spirit kept him from making the trip.
11. The passive voice of the verb should be ultimately understood as another divine passive; while the work in the east kept Paul busy, God the Holy Spirit is the one who actually hindered the trip to Rome. 
12. The genitive case of the articular infinitive (to come=from coming) has an ablatival force and often conveys purpose; it might be translated I have been kept back from my purpose of coming to you.
13. Paul goes on in verse 23 to introduce a contrast between his situation in the past and his present situation, which is one that has allowed him to move on to other concerns.
14. Many have recognized that what follows in the Greek is not a complete sentence; it appears that Paul was distracted by some of his subordinate ideas and left out the main verb that would express what he intended to do.
a. Some versions provide the missing clause (I will come, I am coming), while others essentially make the second participle of e;cw (echo—having) into a finite verb.
b. Only the New American Standard Bible retains the syntax of the Greek and reflects the incomplete sentence with a dash following the word Spain in verse 24. 
c. Dunn suggests that the sentence is not concluded until the end of verse 28.

15. The sentence begins with two parallel participial clauses, which are followed at the beginning of verse 24 with an indefinite temporal clause.
16. Both usages of the participle having should be classified as causal usages (this denotes the reason or cause for the action of the main verb), which is reflected in the corrected translation.
17. Paul records his recognition that there is no longer a place for him in the regions he had been working since he embarked on the first evangelistic journey in about May of 48 AD.  

18. The Greek noun to,poj (topos—place) primarily referred to a region, an area of any size; it came to denote a favorable circumstance for attempting or doing something and can be translated by the English term opportunity.  Acts 25:16; Rom. 12:19; Eph. 4:27
19. It must be stressed that Paul is not saying that there is no Christian work to be done in that region (either evangelizing unbelievers or edifying believers), he is asserting that there is no further need for his apostolic presence in that area.
20. The second participial clause provides confirmation for what Paul had previously told the Romans and explains why he now plans his long-awaited trip.  Rom. 1:13
21. Paul uses a term that is found only here in the New Testament; the noun evpipoqi,a (epipothia—longing) is derived from the verb evpipoqe,w (epipotheo—to have a strong desire, longing or yearning for something).
22. Although another Greek verb evpiqume,w (epithumeo—to have a strong desire for, to crave or lust) expresses the similar idea of strong desire, that family of words had a bad connotation and was used of the illicit longing that came from the old sin nature.  Matt. 5:28; ICor. 10:6; James 4:2
23. On the other hand, the evpipoqe,w (epipotheo) family of words is only used of legitimate desire, longing or yearning.  Rom. 1:11; Phil. 1:8; IThess. 3:6; IPet. 2:2
24. The third clause at the beginning of verse 24 is an indefinite temporal clause, which expresses the fact that the timing of Paul’s trip is still uncertain.

25. Paul is not expressing uncertainty about whether he will make the trip, he is expressing his uncertainty with regard to the amount of time that will be necessary to accomplish his mission to Jerusalem.
26. Although some have construed this temporal clause with the final participial clause in verse 23, it is more likely dependent upon the assumed main verb.

a. The first translation would be because I have a longing to come to you whenever I travel to Spain.
b. The second would supply the clause [I will come to you] whenever I travel to Spain.
c. The reality is that neither materially affects Paul’s meaning.

27. Spain is only mentioned twice in the New Testament and both references are found in the book of Romans.  Rom. 15:24,28

28. In ancient times, Spain (the Roman name was Hispania) included all of the Iberian Peninsula, some of which had been under the rule of Roman troops since about 200 BC; Augustus annexed the whole of Hispania in about 19 BC.

29. While some have speculated that Paul’s motivation to go to Spain was based on the fact that there was a significant Jewish population there, there is no explicit proof of a sizable Jewish presence at that time in history.
30. Others offer even more speculation as they suggest that Spain was equivalent to the city of Tarshish (Isa 66:19) and Paul believed (according to them) that once he proclaimed the gospel in Spain that Jesus would return.
31. However, even if Paul recognized that his ministry played a role in fulfilling certain prophecies, there is no evidence that Paul believed that the Second Advent would immediately follow his mission to Spain.

32. Paul closes verse 24 with an explanation of his expectations, which is introduced by the conjunction ga,r (gar—for); this is important since it indicates that the verb hope is not the main verb of the previous clauses.
33. He expresses his hope/confidence about his visit by the use of two complementary infinitives, both of which are dependent upon the main verb evlpi,zw (elpizo—hope, confidence), which means to look forward to something with the implication of confidence that it will come to pass.
a. The first infinitive comes from the verb qea,omai (theaomai—to see), which means to look intently at something, with the implication that one is impressed by what he sees.

b. While the term focuses on the matter of literal sight, it was also used as it still is today, which is to convey the idea of seeing someone in terms of a visit.  IIChron. 22:6

c. The second infinitive is derived from the verb prope,mpw (propempo—lit. to send before), which means first to conduct someone to a particular destination, to accompany or escort them on their travels.
d. It also came to include the idea of furnishing the things one needed for a journey, which included some rations, money, a means of travel, letters of introduction if appropriate and an escort for some part of the trip.
e. This word was used regularly of the support that was offered to traveling Christians, who were engaged in ministry of some sort; when such is the case, the preposition u`po, (hupo) is used with the genitive to identify the personal agent.  Acts 15:3, 20:38, 21:5; ICor. 16:6,11; Tit. 3:13
f. Since Paul recruited many of his aides from the local churches in which he worked, it is possible that he hoped one of the Roman believers who were familiar with the journey would accompany him.
34. Paul expresses his confidence that he will finally get to see the Romans, who are viewed somewhat as one of the noteworthy “sights” Paul expects to see during his trip to Spain.
35. He uses a participle of the verb diaporeu,omai (diaporeuomai—to proceed or travel through), which should be classified as a temporal use of the participle that answers the question “when?”.
36. The use of this verb (passing through) coupled with what Paul says at the end of verse 24 (for a while) suggests that he does not plan to stay long in Rome.
37. While Paul had informed the Romans at the beginning of the letter that he desired to come to Rome and engage in evangelism and other forms of Christian ministry (Rom. 1:10-12,15), he now makes it plain that his visit will not be an extended one.
38. Some have wondered why Paul did not make this clear at the beginning of this letter but one obvious reason is that Paul never made money or material support an issue during his initial evangelization of a place.  IThess. 2:1; IIThess. 3:7-9
39. Although the Philippians were an exceptional church in Paul’s canon and he had a great rapport with them, he does not address the matter of their monetary support until near the close of that letter.  Phil. 4:10-18

40. Since the matter of money and support is a more sensitive subject, it made sense not to bring any financial matters up before the Romans had become familiar with Paul and his gospel; Paul no doubt intended to accomplish that to some degree by this letter and later by his bodily presence.
41. Additionally, Paul has just stated that his general rule was not to engage in extensive Christian ministry where a church already existed.  Rom. 15:20 
42. There is an interesting bit of word play at the end of verse 24 as Paul combines the verb evmpi,plhmi (empiplemi—to fill the entire space, to fill up completely) with the prepositional phrase avpo. me,rouj (apo merous—lit. from a part, a part in contrast to the whole).
43. While many have taken the prepositional phrase in a temporal sense and translate it as for a while, Paul uses this phrase four other times and each has the meaning of partially or in part.
44. This is an interesting way of saying that no matter how much time he spent with the Romans, he would never be filled or satisfied with the fellowship he anticipated with these believers.
45. This verse indicates three specific things; the first is that Paul acknowledged that his anticipated fellowship with the Romans was going to be a pleasure, the second is that Paul does not intend to stay a long time in Rome and the third is that he desires Roman support for his mission.
46. All this talk about travel plans and Paul’s intention to go westward to Spain brings up the matter of whether Paul ever succeeded in making his trip to Spain, with interpreters being somewhat divided in their opinions.

47. It is true that the latter portion of Paul’s life is somewhat obscure but it is certain that he finally suffered martyrdom in Rome in the spring of 68 AD.
48. From the chronology within the book of Acts, it is evident that Paul spent two years in prison in Rome from February, 60 AD until the spring of 62 AD.
a. It was during this time that Paul wrote the Prison Epistles, which includes the letters to the Ephesians, the Philippians, the Colossians and to Philemon.
b. Each one of these books makes either a direct statement about Paul’s imprisonment or an allusion that suggests he is in custody.  Eph. 3:1, 4:1; Phil. 1:7,12-17; Col. 1:24, 4:3,18; 
c. Philemon 1:1,9-10
d. A careful study of the book of Philippians, which was written in 62 AD, just before the end of his imprisonment, makes it evident that Paul recognized that he was going to be released.  
Phil. 1:19,24-25, 2:23-24

e. Paul was released from prison in Rome since he was a Roman citizen and since the Jews’ had made their case against Paul several times without obtaining a guilty verdict; thus, they were forced to let the charges drop and the Romans set Paul free.
49. However, several things mandate that Paul endured two imprisonments, with the first lasting about two years and the second imprisonment lasting less than a year and culminating with Nero’s execution of Paul.  

a. First, there are events and locations mentioned in some of Paul’s later epistles that cannot be reconciled with the narrative in the book of Acts.

b. There is no evidence in that book that Paul ever visited the island of Crete; however, he was obviously present on the island with Titus and left him there to address the deficiencies in leadership that existed in the churches.  Tit. 1:5

c. Another issue is found in the first epistle to Timothy, which indicates that Paul stationed Timothy in Ephesus to deal with problems that had arisen between his address to the Ephesian pastors (May 57 AD) and his release from prison in the spring of 62 AD.  ITim. 1:3

d. Another factor that contributes to the certainty of a second imprisonment is the content of the second epistle to Timothy, in which Paul clearly states that his departure from this life is imminent; Paul recognized that he would not be released from prison and his expectation is very different than it was when he wrote to the Philippians.  IITim. 4:6-7
50. While it is impossible to provide a perfect chronological account of Paul’s activities during this five-year period, the following presents a tentative chronology that satisfies the biblical and chronological data available.
51. The first segment of his ministry was in the regions east of Rome and lasted from about March 62 AD until Spring 64 AD.  

52. Upon his release from the first imprisonment, Paul likely traveled into Asia Minor, fulfilling his promise to visit Philemon.  Philemon 1:22

53. He then returns to Ephesus and finds the church in significant spiritual trouble; Paul personally excommunicated certain reversionists and left Timothy to address any ongoing problems.

54. He then travels on to Macedonia (ITim. 1:3) and wrote the first letter to Timothy from northern Greece in the fall of 62 AD.
55. Based on traditional evidence, the second segment of his ministry was conducted in the west when Paul made his planned visit to Rome and then proceeded on to Spain in the spring of 63 AD, where he seems to have spent a couple of years. 
a. Although there is no explicit historical evidence that Paul ever reached Spain, Clement of Rome writes in a way that some have interpreted as a reference to Paul’s Spanish mission.  
IClement 5:5-7

b. The apocryphal book The Acts of Peter also indicates that Paul had traveled to Spain, implying that this was the accepted view. 
56. The third segment of his ministry was again toward the east; Paul appears to have been on Crete in the fall of 65 AD or the spring of 66 AD, leaving Titus to organize the churches that were on the island.

a. After leaving Titus in charge there, Paul wrote to him informing him that he was spending the winter in Nicopolis, sending someone to relieve Titus, and instructing Titus to join him, which we conclude he did.  Tit. 3:12
b. This would indicate that Paul wrote the letter to Titus sometime during the late summer or fall of 66 AD.
c. After that, he and Titus apparently ministered in Macedonia, Greece and Asia Minor from the spring to the fall of 67 AD, visiting Corinth, Miletus and Troas.  IITim. 4:13,20-21
d. It has been suggested that Paul was arrested in one of these cities in the fall of 67 AD, sent to Rome, apparently had a brief trial and was cast into prison to await his death.

57. At this time, Paul wrote the second letter to Timothy, informing him that the end was at hand.  
IITim. 4:6-7

58. Since Nero returned to Rome in January 68 AD and committed suicide in June of that same year, he must have beheaded Paul sometime in the spring of 68 AD.

15:25 but now, I am traveling to Jerusalem in order to minister to the saints.  {de, (ch) and, but--nuni, (ab) now, as it is now--poreu,omai (vipn--1s) proceed, travel—eivj (pa) into--~Ieroso,luma (n-af-s)--diakone,w (vppanm1s) ministering; purpose participle--o` a[gioj (ap-dm-p) the saints, holy ones}

15:26 For Macedonia and Achaia have been pleased to demonstrate some fellowship with the poor among the saints in Jerusalem.  {ga,r (cs) explanatory--Makedoni,a (n-nf-s) Macedonia--kai, (cc) connective–VAcai<a (n-nf-s) Achaia--euvdoke,w (viaa--3p) lit. to think well; to consider something as good or worthy, to take pleasure in, to delight, to be pleased--koinwni,a (n-af-s) lit.a sharing, a financial sharing, a gift or contribution--ti.j (a-iaf-s) indefinite, a certain one, some--poie,w (vnam) to make; complementary infinitive—eivj (pa) lit. into, for, on behalf of, for the benefit of, to be given to--o` ptwco,j (ap-am-p) those lacking resources, the poor, impoverished--o` a[gioj (ap-gm-p) the saints; partitive genitive-- o` (dgmp) the ones, the saints—evn (pd) in, located in--~Ieroso,luma (n-df-s) Jerusalem}

15:27 For even though they were pleased to do so, they are also obligated to them. For if the Gentiles have shared in the spiritual things of them, they are also obligated to minister to them in material things.  {ga,r (cs) explanatory--euvdoke,w (viaa--3p) be delighted, to be pleased--kai, (cc) adjunctive, also--ovfeile,thj (n-nm-p) predicate nominative; one who owes, one in debt, one with an obligation—eivmi, (vipa--3p) they are, the Gentiles--auvto,j (npgm3p) them=saints in Jerusalem; objective genitive—ga,r (qs) added explanation about the obligation—eiv (cs) introduces first class condition—to, pneumatiko,j (ap-dn-p) the spiritual things--auvto,j (npgm3p) of them, their; genitive of possession—koinwne,w (viaa--3p) they shared—to, e;qnoj (n-nn-p) the nations, the Gentiles--ovfei,lw (vipa--3p) to have a debt, to be obligated--kai, (ab) adjunctive, also—evn (pd) in—to, sarkiko,j (ap-dn-p) lit. belonging to the sarx, the flesh; denotes things belonging to the physical and material realm--leitourge,w (vnaa) 3X, to render public service to that state; here, refers to religious service; complementary infinitive--auvto,j (npdm3p) to them, the Jews; dative of advantage}

Exposition vs. 25-27

1. Paul begins verse 25 with the exact same construction that he had previously used in verse 23; verse 23 recorded his long-range plan to visit the Romans, while verse 25 deals with the short-term plan to travel to Jerusalem.
2. In verse 23, he uses that construction to explain that the hindrances to his planned journey to Rome have been eliminated since Paul had finished his apostolic work in the eastern part of the Roman Empire.
3. In verse 25, he uses that same construction to explain that there is one final hindrance that must be addressed before Paul can make his journey to Rome and continue toward the west.

4. The repetition of the phrase but now also likely represents the fact that Paul recognized that he has reached a momentous place in his ministry, closing the door on one chapter and finally moving on to his Spanish mission.
5. Paul uses a present tense of the verb poreu,omai (poreuomai—to proceed, to travel), which sounds like he is already traveling east; however, the present tense is just as likely to mean that he was preparing to depart for Jerusalem.
6. Once again, while it was Paul’s intention to go to Jerusalem and then to make a trip to Rome, it was not God’s directive will; God’s will was for Paul to stay out of Jerusalem and travel to Rome from Corinth, the place from which he composed this letter.

7. He follows the main verb with a participle of the verb diakone,w (diakoneo—to render service), which should be classified as a participle of purpose.

8. Although diakone,w (diakoneo) is a general term that refers to service or ministry of any kind, Paul makes it explicit in the verses that follow that the service specifically involved a large monetary gift for the poor among the saints in Jerusalem.  Rom. 15:26
9. Some interpreters have suggested that the term saint in verse 25 is a reference to Christians in Jerusalem or Jewish Christians specifically; however, a study of its usages indicates that it simply means believers in general.  Rom. 16:2; ICor. 1:2, 6:1
10. Although there is no doubt that the term refers to believers no matter where they reside, it is qualified in verse 26 by the following phrase the saints in Jerusalem.
11. In verse 26, Paul explains the reason for his trip to Jerusalem by referencing the two Roman provinces of Macedonia and Achaia, which should be understood to refer to the local churches that were located within these provinces.
12. Some have wondered why Paul only mentions the Roman provinces of Macedonia and Achaia when it is pretty evident that other parts of his canon were also involved, including the churches in Galatia.   ICor. 16:1
13. Some have suggested that the churches in Asia were also involved since three men from churches in Asia apparently accompanied Paul to Jerusalem to administer the offering.  Acts 20:4, 21:29
14. Three potential reasons have been offered, with the first understanding the mention of only these two provinces because of Paul’s location; since Paul was writing from Achaia at that time and was going to travel through Macedonia next, he only mentions these two main provinces.
a. The second suggestion is that these are the areas in which Paul expended the most energy collecting the Jerusalem offering and these provinces may well have contributed the majority of the funds.
b. The third is that Paul mentions these two provinces since the churches in these areas really manifested their pleasure and willingness to participate in this work.
c. In the end, why Paul mentioned only these two provinces does not affect the interpretation or understanding of what is recorded here. 
15. Paul uses a strong verb to indicate the mental attitude that the Gentile believers manifested with regard to the Jerusalem offering; the verb euvdoke,w (eudokeo—lit. to think well) means to take pleasure or delight in something.

16. The verb is sometimes used in the sense of decide or resolve to do something because one considers it to be good or worthy; however, one should not think that these Gentile churches merely consented to this course of action, they were strongly in favor of participating.  IICor. 8:1-4
17. Paul describes the monetary contribution in somewhat of an unusual way by using the noun koinwni,a (koinonia—a sharing in common) with the infinitive of the verb poie,w (poieo—to make or do).

18. In fact, the phrase in the Greek is actually to do a fellowship, which most have simply translated as to make an offering, which gives the term fellowship the concrete meaning of financial help.

19. BDAG suggests that the term is used as an abstract in place of the concrete; however, as Peterman correctly points out, no one has produced any real examples of koinwni,a (koinonia—fellowship, sharing) being used as a concrete term for offering or money.

a. Dunn states that the construction koinwni,an poih,sasqai (lit. to do a fellowship) would not be unusual to a Jew or Greek, citing Liddell-Scott-Jones as his source.

b. However, he never provides any examples of this construction and Liddell-Scott does not actually reference the construction.
c. Liddell-Scott-Jones defines koinwni,a (koinonia) as communion, association or partnership and only offers only two examples of the word meaning charity or contribution.  Rom. 15:26; 
Heb. 13:16
20. The term is defined as a close association that involves mutual interests and sharing among individuals or groups; it is normally translated by the English term fellowship.
21. Thus, the idea here is that of establishing fellowship or creating a partnership by means of a material gift; their fellowship with the poor in the Jerusalem church is abstract even though the relationship involves a real financial component.
22. The indefinite adjective ti.j (tis—anyone, anything, a certain person or thing) that follows should be understood as denoting the English indefinite article here and should be understood as some beginning of fellowship.
23. The biblical concept of fellowship is largely derived from two families of words; the first family is derived from the verb koinwne,w (koinoneo—to share or participate in something) and the second is derived from the verb mete,cw (metecho—lit. to have with).
24. Both families of words deal with the matter of having or sharing something in common with someone else, having a relationship with another that involves shared purposes and activities.
25. The concept of Christian fellowship involves four primary things that every believer should understand if he is to grasp all that is involved in fellowship.
26. The first is the matter of a shared relationship with Christ; while earthly fellowship may be based on common interests, similarity of human nature or physical relationships like family, these things do not contribute to Christian fellowship.

a. Since believers share a vertical relationship with the same Lord, they should share a horizontal relationship with those likewise related to the Lord.  IJn. 1:3

b. However, the fact that the believer has a personal relationship with Christ mandates that there can be no legitimate fellowship with those that do not share in that relationship; this forms the basis for the doctrine of separation.  IICor. 6:14ff

27. The second important component of fellowship in that of partnership; since believers share in the life of Christ by virtue of their relationship with Him, they likewise become partners in His ventures on earth.

a. Luke used both families of words to refer to the business partnership of Peter, James and John.; in Luke 5:7 he uses me,tocoj (metochos—companion, partner) and in verse 10 he uses koinwno,j (koinonos—partner, companion, sharer).
b. Paul used the koinwne,w (koinoneo) family to describe certain men and churches as being his partners in the ministry.  IICor. 8:23; Phil. 1:5
c. In the book of Hebrews, Luke uses me,tocoj (metochos—partner, accomplice) to describe the believer’s partnership with the Lord since believers share in His life and are to participate in His gospel enterprise.  Heb. 3:1,14
d. The idea of partnerships is that they are formed in the business world for a purpose and they have an objective; believers are partners with the Lord and each other in promoting the gospel and edifying other believers within the local church.
28. The third critical component of fellowship is that of companionship, which involves real communication with other believers with a view to edification.
a. The vertical relationship with God involves communication with God via prayer and God communicating to the believer via His word and the ministry of the Holy Spirit.

b. The horizontal relationships with other believers involves assembly together for face-to-face teaching and fellowship with other believers, which involves mutual sharing of one’s burdens, feelings, insights, needs and whatever else may be appropriate to share.  James 5:16
c. Companionship means that believers must learn to communicate with one another in an open and honest way, with a view to promoting spiritual growth and excellence in one another.

29. The fourth component involved in fellowship relates to the matter of stewardship, which is defined as conducting, supervising or managing something that has been entrusted to the steward by a superior.
a. God is the owner of all things and the believer is to act on His behalf by properly administering whatever material blessings God provides.

b. The koinwne,w (koinoneo) family of words is used one-fourth of the time to deal with the matter of sharing material goods and money with those in need; the three times this family is used in Romans, all have to do with sharing in the material needs of others.  Rom. 12:13,15:26,27

c. This aspect of fellowship involves sharing and reciprocity with our partners in Christ; however, sharing in the needs of each other is a visible and tangible manifestation of the fellowship believers share.

d. Although some have taken this aspect of fellowship as a mandate to produce complete economic equality among believers, good stewardship does not promote communism.  Mk. 14:7; 
ITim. 6:17

30. These four components of fellowship deal primarily with the relationship that is shared with other believers but the basis for relationship and fellowship with one another is the common relationship believers share with Jesus Christ. 
31. The recipients of the offering are the poor among the saints in Jerusalem, which has been understood in at least three different ways.
d. The first is the poor saints in Jerusalem.
e. The second is the poor among the saints in Jerusalem.
f. The third is the poor, that is the saints in Jerusalem.
32. The first translation would mean that all the saints in Jerusalem were poor while the second would mean that only some were poor; the second is the majority view and that is how the phrase is to be understood.
33. The third option is the least likely and understands the poor and the saints as being roughly synonymous; it assumes that poor is not an economic description but a theological one that is comparable to the Old Testament or Jewish idea that these are designations for the righteous.  
Ps. 34:6, 140:12-13
34. However, that view is somewhat forced, divorced from the context in which Paul is discussing a financial offering and not consistent with the other two times Paul uses the term poor as a designation for people.  IICor. 6:10; Gal. 2:10

35. There can be little doubt that Paul believed the resources any believer possessed were to be shared as was appropriate; sharing with others financially is a tangible expression of their common faith and spiritual unity in Christ.

36. With verse 27, Paul reiterates the fact that those in Macedonia and Achaia were engaging in this work as a function of their own volition; the repetition here is designed to emphasize their willingness and joy in sharing.

37. Although Paul encouraged and exhorted believers with respect to the Jerusalem offering 
(ICor. 16:1-2; IICor. 8:6-8,10-11, 9:5-6) that does not detract from the fact that those that participated did so freely and without coercion.  IICor. 8:3-4, 9:6
38. Although they shared their resources with the poor as part of a moral obligation, all their sacrifice came from the willing desire to do so.
39. However, Paul immediately adds what is for him a very important theological point regarding the relationship between the believing Gentiles and their Jewish brothers.
40. The Greek construction in the first portion of verse 27 is a minimal one, but the important element is the use of the conjunction kai, (kai—also), which is emphatic in this context and places the principle of voluntary good will alongside that of obligation.
41. As many have noticed, the obligation was a spiritual one and not a legal one; no one was forcing, or even attempting to force, the Gentiles to give money to those that were struggling financially in Jerusalem.

42. Paul succinctly states that they (the Gentile churches) actually had an obligation toward them (their Jewish brothers); he will elaborate on this statement by means of a first-class condition that is introduced by the explanatory conjunction ga,r (gar—for).

43. The first-class condition is one that is presumed to be true; in this case, it is a fact that the Gentiles had a share or fellowship in the spiritual things of which the Jews were stewards.

44. Thus, Paul desires Gentile believers to recognize that since they have had a share (fellowship) in those spiritual blessings that came through the Jews, they have an obligation to provide a share (fellowship) in return; there is little doubt that Paul taught this principle frequently to his Gentile converts.
a. Paul has clearly explained that the blessings and promises given to Abraham and the other Jewish patriarchs have been extended to the Gentiles by faith.  Rom. 4:16

b. He has also taught that the Gentile branches (believers) have been grafted into the Jewish stock, indicating that believing Gentiles have now joined the lengthy spiritual heritage that was inaugurated through the patriarchs and continued through regenerate Israel.  Rom. 11:17

c. Jesus made it plain that salvation is of the Jews, which is seen most clearly in the fact that the Messiah was Jewish.  Jn. 4:22

d. He has cited several Old Testament passages that indicated that the Gentiles were going to share in the spiritual prosperity of the Jews.  Rom. 10:20, 15:9-12
45. Thus, when Paul references the spiritual things in which the Gentiles shared, he is referring to all the doctrines, promises and blessings that were given to Israel, which are fulfilled in Christ and which faithful Jews (like Paul) shared with the world.
46. Paul clearly indicates that these blessings are the spiritual heritage of the Jews and the Gentiles should recognize that they share in these blessings through faith.

47. He goes on to speak of the work the Gentiles are doing by referring to it with the verb leitourge,w (leitourgeo—to minister), which originally meant to perform a public service or to serve in a public office.

48. In the Roman world, distinguished citizens were expected to serve in a variety of offices (both secular and religious); they were expected to bear all the costs and obligations that such service to their countrymen demanded.

49. The Septuagint frequently uses this verb to deal with the matter of priestly service to God (Ex. 28:35,43) or Levitical service (Num. 3:6); here, it elevates their public service to others to the status of service for the Lord.
50. Although the verb is used only three times in the New Testament, the Old Testament usage was appropriated by the New Testament authors to denote the service of God.  Acts 13:2; Heb. 10:11

51. Paul contrasts the nature of the blessings the Gentiles share with the Jews with the nature of the blessings that the Gentiles are to provide for the Jews.

52. The term pneumatiko,j (pneumatikos—that which pertains to the spiritual realm) is used to contrast with the term sarkiko,j (sarkikos—that which pertains to the flesh).

53. Very often, the noun sa,rx (sarx—flesh) and its cognates are used in a derogatory sense to refer to the old sin nature; here, it has the idea of what pertains to the material aspects of this life and should not be taken in a pejorative sense but in a neutral one.

54. This section makes it plain that Paul recognized that the current status the Gentiles enjoyed as God’s people is inextricably tied to the salvation that originated with the Jews.

55. Gentile believers, most of whom lived far from Jerusalem, needed to recognize this truth along with the obligation that it placed on them to share their material blessings with those that were suffering.
56. As they understand this and willingly fulfill their obligation, it will be a step forward in terms of solidifying the relationship between Gentiles and their Jewish brothers.

57. As Moo has pointed out, the Jews also need to consider the fact that salvation history has advanced and that while salvation may be from the Jews, it is no longer restricted to them.

Excursus on the Jerusalem offering

1. While the Jerusalem offering is a prominent feature of Paul’s ministry and to some extent his writings, it was not the first time an offering had been gathered for the relief of those suffering under economic difficulties.
2. In 44 AD, after Paul and Barnabas had been teaching in Antioch for slightly over a year 
(Acts 11:25-26), Agabus and some other New Testament prophets arrived in Antioch from Jerusalem.  Acts 11:27

3. Agabus is singled out and he issues a proclamation under the ministry of the Holy Spirit that a severe famine was going to strike all over the world.
4. The Greek term oivkoume,nh (oikoumene—lit. to live in a house) does not refer to the entire land mass on the globe but refers to the inhabited world, especially focusing on the Roman Empire.  
Lk. 2:1
5. In this case, the extent of the famine is not really important (however, it waa a major one); what is important is that it was dramatically affecting Palestine.

6. Luke adds a parenthetical statement that provides a general chronological note about the time in which the famine occurred but does not fix the time specifically.  Acts 11:28

a. Claudius ruled Rome from 41-54 AD and several Roman writers (Seutonius, Dio Cassius and Tacitus) record famines during his reign.

b. Josephus provides a famine account for Judea and his information narrows the time in view to sometime between 44-48 AD.
c. The height of the famine occurred when Helena (queen of Adiabene, located in modern Iraq), who was a Jewish proselyte, visited Jerusalem during the feast of unleavened bread in 47-48 AD, a figure that readily agrees with the chronology of Acts.

d. A famine in Egypt was already underway in 45 AD as noted by the fact that grain had risen to double its normal price.

7. The conclusion that the believers in Antioch reached from this prophecy was that they should send a monetary contribution to those believers living in Judea in order to alleviate the suffering caused by the famine.  Acts 11:29
8. Coupled with the deteriorating economic conditions in Judea, one must remember that those in Judea who embraced Jesus Christ became objects of excommunication, religious, social and economic persecution.

9. Therefore, those who were already suffering under some economic hardships were about to find that their situation was going to become even more difficult.

10. The Gentile believers in Antioch move in a unified fashion to deal with the problem that has been made known to them; however, the process was not instantaneous but took some time to organize and collect.
11. There is no indication as to the length of time they took to assemble this offering but the chronology of Acts indicates that Paul and Barnabas delivered the offering to the leadership in Jerusalem in 47 AD.
12. However, the chronology of Acts indicates that the church collected funds for a period of close to three years before sending the money to Jerusalem.
13. Although it is not explicitly recorded, the chronology of Acts also indicates that Saul and Barnabas both remained in Jerusalem for a period of about six months to administer the fund and to encourage the believers there.
14. It was during this visit to Jerusalem in 47-48 AD that Paul sought out the leadership of the church and presented his gospel to them in order to confirm the veracity of his teaching.  Gal. 2:1-2

15. At that time, the leadership in Jerusalem emphasized their desire for Paul to continue to remember the poor.  Gal. 2:10

16. It is generally understood that the Jewish leadership and Paul are not speaking of the poor in a general sense; most interpreters have recognized that their emphasis is on the welfare of the poor in the Jerusalem church.

17. Therefore, many see the single term poor to be a shortened form of the full expression Paul uses in Romans.  Rom. 15:26

18. It appears that the leadership was asking Paul to keep the welfare of Jewish believers in mind as he conducted his independent mission directed primarily toward the Gentiles.
19. If the Jewish segment of the Church in Jerusalem could induce Gentile congregations to provide logistical support to struggling believers in Judea, this would hopefully serve to unite the two racial groups that made up the Church.

20. This was certainly an important moment in the development of the early Church; it united remote parts of the Church during a time of crisis and it gave the poor Christian Jews in Jerusalem a sense of solidarity with their Gentile counterparts.
21. There is nothing to suggest that this relief offering was not successfully concluded and likely formed the basis for the Jerusalem offering, which Paul would instigate in about 54-55 AD.
22. One question that should be addressed is why there was enough poverty within the church in Jerusalem that Paul would have to spend a significant amount of time and effort to alleviate it.
23. Most interpreters have recognized that their poverty was at least perhaps partly the result of religious persecution by their unbelieving Jewish counterparts.  IThess. 2:14; Heb. 10:32-34
24. According to Jeremias, the famine mentioned in Acts 11 apparently reached its peak in 47-48 AD, which was also a Jewish sabbatical year; the famine was certainly made more difficult since there was not another harvest until fall of 48 AD.

25. The general conditions as that time made it likely that the church in Jerusalem was comprised of a few rich people and many poor people since few converts came from the wealthy establishment and a far greater number came from the general populace.

a. While it is evident that some of the elite in Jerusalem became believers in Christ, they tended to be very cautious and may not have been willing to risk their standing to identify with the church in Jerusalem.  Jn. 3:1, 19:39; Lk. 23:50-51; Jn. 19:38
b. The church in Jerusalem demonstrated a sense of unity as brothers in Christ and instituted a system of partial and voluntary sharing that has been described by some commentators as Christian communism.

c. Communism a theory or system of social organization based on the holding of all property in common, with the actual ownership being ascribed to the community.
d. However, as Dodd
 has observed, they engaged in this in a way that turned out to be an economic disaster; as they were provided capital by those with means, they distributed it as income to those lacking means.  Acts 2:44-45, 4:34-37
e. Dodd points out that there is no biblical or historical evidence that any steps were taken to replace the funds once they were disbursed and the wealth gradually just dissipated; thus, when financial difficulties arose, the church really had no financial reserves to meet those needs.
26. While Dodd is correct about the fact that communal living did not work in the long term, it should also be recognized that Jerusalem was not a wealthy place in general; for this reason, the Jews in the Dispersion were in the habit of sending money to relieve the needs of their countrymen in Jerusalem. 
27. Believers were most certainly not included in these donations; therefore, in a city that already had a significant amount of poverty, many Christians would be among the most economically disadvantaged.
28. When one considers the ongoing difficulty of economic conditions in Judea, the reality of some bad choices in terms of how money was being handled initially and the matter of persecution, which included excommunication from the community that was accompanied by social and economic ostracism, the believers in Judea experienced some harsh economic conditions.

29. Given the historical background and what is recorded in the Bible it becomes quite evident that the Jerusalem offering was very important to Paul as seen in the time it took (likely 2-3 years), the significant amount of territory involved (at least three Roman provinces and perhaps more) and the fact that it kept Paul from his plans to travel to Rome and Spain.

30. In fact, Paul placed so much emphasis on this offering that he ignored the very clear warnings from the Holy Spirit, which left no doubt that he was not to make a trip to Jerusalem at that time.  
Acts 20:22-23, 21:10-12

31. Although it occupied a significant part of Paul’s ministry, one should not understand this offering as being mandated as some sort of requirement levied upon the Gentile churches by the Jerusalem Council.
a. Some interpreters have theorized that the leadership’s request to remember the poor specifically requires Gentile churches to express their solidarity with the “mother church” in Jerusalem; if that were the case, this would be a type of levy or tax and not a freewill offering.
b. First, the visit to Jerusalem Paul describes in Galatians occurred in the fall of 47 AD and the Jerusalem council was not convened until the spring of 51 AD.
c. The language Paul uses makes it clear that this is not some required payment; it is called a collection (a voluntary contribution; ICor. 16:1), a generous gift (IICor. 9:5), a ministry of material things (Rom. 15:27), fruit (divine good production; Rom. 15:28) and a gracious work.  IICor. 8:6
d. Any suggestion that Paul viewed this offering in one way (a grace operation) and the leadership in Jerusalem view it in another (a Gentile tax) is without any textual foundation.

32. Since it is evident that this project was so important to Paul, one must ask about why it was so important to him and how he viewed the significance of this offering and its potential impact on the Jews in Jerusalem.
33. First, Paul makes it clear that the Gentiles have been the recipients of the blessings that were promised and given to the patriarchs; the Jews were the custodians of the spiritual blessings of God’s plan and were the foundation through whom God worked.  Rom. 11:16-17

a. Since they benefitted from the spiritual blessings that came through the Jews, Paul believed that Gentiles had a spiritual obligation to minister to the Jews in things pertaining to this material world.  Rom. 15:27
b. Thus, this offering is not merely a service provided to fellow believers, it is an expression of the continuity of the history of salvation and the mutual dependence of the two groups who have partaken of a common salvation.
c. The Jerusalem collection would then serve as tangible proof of the Gentiles' faith by demonstrating their love for and support of Jewish Christians in charitable acts of righteousness.   
d. That is likely one of the primary reasons Paul took so many Gentiles with him on the trip to Jerusalem to present the relief offering before the largely Jewish church.  Acts 20:4, 21:16
34. While it seems very likely that Paul would like to present a united group of Gentiles with this offering in order to impact the Jews in a positive sense by making them jealous (Rom. 10:19, 11:11), the group also served as witnesses to how this fund was administered.  IICor. 8:20-21
a. Part of the entourage is introduced (there were likely others) in Acts 20, which lists representatives from Macedonia (Sopater of Berea, Aristarchus and Secundus from Thessalonica), Galatia was represented by Gaius of Derbe and Timothy of Lystra and Asia was represented by Tychicus and Trophimus of Ephesus.
b. Although there is no mention of the province of Achaia, many believe that Paul, likely along with others, served as the representatives of Corinth.  ICor. 16:3-4
35. Secondly, given that Paul’s Judaizing opponents sought to alienate others from Paul (Acts 21:20-21; Rom. 3:8), this offering provided an opportunity to establish and/or promote unity between the two racial divisions in the Church.
36. Although believers were divided (and sometimes strongly along racial lines) when it came to the matter of dietary laws, holy days and other factors, Paul’s actions make it plain that he believed the responsibility to care for the poor was an issue that should unite both Jews and Gentiles.
37. Other factors that must be considered regarding Paul’s motivations are the actual relationship between Paul, the leadership in Jerusalem, the believers in the church there and the Judaizing faction within that church.
a. The Acts narrative makes it plain that Paul was not initially welcomed by the leadership when he came to Jerusalem immediately following his conversion.  Acts 9:26

b. Following his departure from Jerusalem, Paul did not return to that city until about three years later; thus, he began his ministry apart from any consultation with the highly regarded apostles.  Gal. 1:15-19

c. It is very evident that Paul had a great deal of conflict with the Judaizers and would not compromise with their false version of the gospel or their faulty views on Ph2 spiritual growth.  
Acts 15:1-2,5

d. It is also clear that the Judaizing sect of Christians had no sanction from the leadership in Jerusalem; this was made plain at the Jerusalem conference, which took place in 51 AD.  Acts 15:24

e. However, the ongoing existence and influence of the Judaizers within that church at Jerusalem likely indicates that the leadership within that church tolerated these views to some extent and allowed the Judaizers to continue to attack the gospel of grace.
f. The fact that there was some tension between Paul and James is deduced from Paul’s strong statement in Galatians that relates the problem in Antioch with the arrival of James’ ambassadors.  Gal. 2:12
38. Thus, it is reasonable to conclude that another part of Paul’s motivation was to eliminate any conflicts with individuals like James or the church at large in Jerusalem; obviously, a large financial gift might go a long way toward making peace.  Prov. 18:16
39. While one cannot be dogmatic, it seems reasonable to conclude that there were certain other doctrinal principles that influenced Paul and motivated him to engage in this significant work.
a. Paul has made it plain that he understood the Old Testament prophecies with regard to Jewish unbelief and the impact that the positive volition of the Gentiles was to have on the Jews.  
Rom. 10:19-21, 11:11

b. Thus, it is not difficult to believe that Paul saw an opportunity to make his countrymen jealous by using Gentile applications of doctrine to shame them for their unbelief and motivate them to faith.  Rom. 11:14

c. While there are those that take this principle to far in that they suggest that Paul saw himself as the eschatological figure that would usher in the final recovery of the Jewish nation, that goes beyond what one can document with the scriptures.  Rom. 11:25-27

d. The Judaizers promoted their view that all new converts had to be circumcised and live according to the Law of Moses and Paul was in constant conflict with any form of bastardized gospel or any false doctrines regarding Ph2 growth and sanctification.

e. This offering would be a tangible way of demonstrating that the Gentiles had experienced God’s salvation and demonstrated their righteousness apart from Jewish legalism, which would strike a blow against the hardline proponents of the Law.
f. It also seems possible that Paul saw in this offering at least a partial fulfillment of the prophecies regarding the Gentiles and the wealth of the nations that would flow into Jerusalem in the last days.  Isa. 60:5ff. 61:6, 66:20; Zeph. 3:10
40. From a practical and doctrinal standpoint, the Jerusalem offering forms the pattern for New Testament grace giving.  IICor. 8,9

a. This offering was instituted in order to aid the believers in Jerusalem, who were being persecuted by the Jewish establishment and were suffering in social, physical, and financial ways.  
Heb. 10:34

b. The leadership of the Church encouraged and exhorted believers to excel in this area of application just as they were to excel in other areas of application.  IICor 8:7

c. Paul used the example of other believers that were applying in this area to stimulate the Corinthians to apply in this area; likewise, he used the example of the Corinthians to stimulate others to apply.  IICor. 8:1-5, 9:2

d. Although Paul encouraged and exhorted with respect to this offering, the entire process remained a free will application; it was not a tax or levy on Gentiles by the church at Jerusalem.  
IICor. 8:8, 9:7

e. Paul outlined the method by which he expected believers to apply with respect to this offering.  ICor. 16:1-3

1.) The time, the first day of the week.
2.) The systematic regularity, every week.
3.) The participants, each one of you.
4.) The amount, as he may prosper.
f. The leadership was entrusted with the administration of these funds to disburse as they deemed appropriate.  IICor. 8:18-21; Heb. 13:17
g. However, it should be noted that Paul took every precaution to ensure that there could be no charges of impropriety, embezzling or any potential misappropriation of the funds he had collected.  IICor. 8:20-21

15:28 Therefore, when I have finished this and have sealed this fruit to them, I will go on by way of you to Spain.  {ou=n (ch) inferential, therefore--evpitele,w (vpaanm1s) 10X, to finish something, to complete a plan or objective--ou-toj (apdan-s) the journey to Jerusalem--kai, (cc) connective--sfragi,zw (vpamnm1s) to cover with a seal, to authenticate, to certify--auvto,j (npdm3p) to them, the poor in Jerusalem; the New American Standard wrongly treats this as a genitive and applies it to the Gentiles--o` karpo,j (n-am-s) lit. the produce of plants or trees, fruit--ou-toj (a-dam-s) this--avpe,rcomai (vifd--1s) lit. to go from, to go away or depart--dia, (pg) through, via--su, (npg-2p) you all—eivj (pa) into, the goal--Spani,a (n-af-s) Spain}

15:29 Now I know that when I come to you, I will come in the fullness of the blessing of Christ.  {de, (cc) but, now--oi=da (vira--1s) I know, am fully convinced--o[ti (ch) introduces the content of Paul’s knowledge--e;rcomai (vppnnm1s) temporal participle, when I come--pro,j (pa) to, toward--su, (npa-2p) you all—evn (pd) in or with; instrumental of association, associated with, accompanied by--plh,rwma   (n-dn-s) that which fills up, that which completes the total, full measure, abundance--euvlogi,a (n-gf-s) attributed genitive, the lead noun fullness modifies blessing; blessing, divine benefits provided by Christ  --Cristo,j (n-gm-s) Christ, Messiah; He is the source and producer of real blessing--e;rcomai (vifd--1s)  predictive  future}

Exposition vs. 28-29

1. Paul uses the inferential conjunction ou=n (oun—therefore) to conclude what he has said in verses 25-27 and now returns to the original subject of his planned visit to Rome.
2. Paul uses two aorist participles to describe what he intends to do before he embarks on his journey to Rome and westward.

3. The first comes from the verb evpitele,w (epiteleo—to finish, to complete), which has the idea of bringing a plan or objective to completion, to fully accomplish something.

4. The second participle comes from the verb sfragi,zw (sphragizo—to seal), which has caused considerable discussion regarding the significance of the verb in this context.

5. The verb first meant to provide something with a seal as a security measure; the seal represented the authority of the one who sealed whatever was in view.  Esther 8:8; Matt. 27:66
6. The verb was also used of certifying the authenticity or accuracy of something and was used in the commercial realm for sealing bags of grain in order to verify the fact that the contents were exactly what they were supposed to be.  Jn. 3:33
7. While Paul does not have an official seal or signet ring, his presence in Jerusalem was a witness to the content and accuracy of the offering and that he (as the apostle to the Gentiles) certified that everything donated by those in his canon was accounted for precisely.
8. Although some interpreters seek to soften this to mean that Paul just safely delivered the offering, his seal certified apostolic authority and sanction for the gift and the fact that the funds were delivered in full.  Signed, sealed and delivered
9. Paul uses the Greek noun karpo,j (karpos—the produce of plants or trees, fruit) in a metaphorical sense, which denotes that which is the result, outcome or product of something; in this case, it is a reference to the money he has collected.

10. The money given by these Gentile believers represents the fruit of their labor, which they have chosen to sacrifice for the good of other believers that they have never met.
11. Paul’s use of the term fruit also confirms that this matter of grace giving is a manifestation of divine good production. 

12. The main verb of verse 28 is avpe,rcomai (aperchomai—to move away from, to depart), which actually deals with his departure from Jerusalem following the delivery of the offering.

13. Paul indicates that he intends to travel to Spain as his final destination, but that he will pass through the city of Rome as part of his itinerary; again, the construction here implies a short visit and not an extended stay.

14. Paul ends this section with what Morris calls a “quiet certainty,” and Kasemann sees in verse 29 a “sigh of relief” as Paul approaches the conclusion of a task in which he has been involved for several years.
15. As he considers his planned visit to Rome, he knows that his work with this project will have been completed, the poor among the saints in Jerusalem will have received some needed aid and a stronger relationship between the Jews and Gentiles may have been forged.

16. As he describes his coming visit, Paul speaks in terms of great blessing; the prepositional phrase evn plhrw,mati (en pleromati—in or with fullness) emphasizes the abundant blessing Paul believes will accompany him when he travels to Rome.

17. The genitive of the noun euvlogi,a (eulogia—a speaking well, a blessing) should be understood as an attributed genitive; this means that the leading noun (fullness) modifies the term blessing in an adjectival way, giving the sense of complete or abundant blessing.
18. The Greek noun euvlogi,a (eulogia—a speaking well, a blessing) means to speak well of someone and the English term eulogize is derived from this word.

19. However, the Hebrew conception of blessing denotes more than simply speaking well of someone; to bless one is to bestow grace, peace and mercy on them as well as providing sustenance and prosperity.  Num. 6:24-26; Gal. 3:14
20. The final genitive of Christ should be understood as a genitive of source and producer; Jesus Christ is the source of the spiritual and physical blessings of grace and He provides these blessings for those who please Him (Heb. 6:7; IPet. 3:9) and sometimes for those who do not.  Gen. 30:27
21. Paul has already informed the Romans that he believes that their visit will result in blessings for them as he functions under his apostolic ministry (Rom. 1:11) and blessings for Paul as he is encouraged by their walk of faith.  Rom. 1:12

22. Although Paul anticipates a time of great blessing, spiritual encouragement, evangelism and teaching, he has made it clear that he will not remain long in Rome in spite of God’s blessing on the visit.

23. As Sanday and Headlam have observed, those that question the authenticity of this chapter or of Pauline authorship of it must concede that a later author or redactor (edit or revise after the fact) would write in this manner, knowing the circumstances of how Paul actually came to Rome.

24. Although Paul claims to know the future regarding the circumstances of his visit, it is important to recognize that Paul is violating the geographic will of God and will come to Rome in chains as a prisoner of the state.

Doctrine of Divine Good

15:30 Now I exhort you, brothers, by our Lord Jesus Christ and by the love of the Spirit, to strive together with me in your prayers to God for me,  {de, (cc) but, now--parakale,w (vipa--1s) to exhort, encourage--su, (npa-2p) you all--avdelfo,j  (n-vm-p) brothers--dia, (pg) through, by--o` ku,rioj (n-gm-s) the lord--evgw, (npg-1p) genitive of subordination--VIhsou/j Cristo,j (n-gm-s) both in apposition to kurios--kai, (cc) connective--dia, (pg) through, by--h` avga,ph (n-gf-s) the love—to, pneu/ma (n-gn-s) genitive of producer--sunagwni,zomai (vnad) 1X, to join with one in some effort or conflict; to fight along with; infinitive of indirect discourse--evgw, (npd-1s) with me, dative of association—evn (pd)  in--h` proseuch, (n-df-p) prayers--u`pe,r (pg) on behalf of, “for”--evgw, (npg-1s) me--pro,j (pa) to--o` qeo,j (n-am-s) the God}

15:31 that I may be rescued from those who are disobedient in Judea, and that my service for Jerusalem may prove acceptable to the saints;  {i[na (ch) introduces purpose clause--r`u,omai (vsap--1s) 17X, to rescue from danger, to save or deliver--avpo, (pg) from--o` (dgmp+) avpeiqe,w (vppagm-p) lit. not to allow oneself to be persuaded, to withhold belief or obedience—evn (pd) in--h` VIoudai,a (n-df-s) Judea--kai, (cc) and; connective—supply “pray”--h` diakoni,a (n-nf-s) service or ministry--evgw,  (npg-1s) subjective genitive, Paul performs the service--h` (dnfs) which ministry—eivj (pa) lit. into, going to-- ~Ieroso,luma (n-af-s)--gi,nomai (vsad--3s) may become, may prove to be--euvpro,sdektoj (a--nf-s) 5X, triple compound, to receive toward with favor, acceptable, welcome, favorable--o` a[gioj (ap-dm-p) ethical dative, in their view or opinion}

Exposition vs. 30-31
1. Paul concludes this brief section on his current and future plans by requesting prayer on his behalf; this is something that is common in his writings.  IICor. 1:11; IThess. 5:25
2. Most often, when Paul requests prayer he is seeking divine support for the various aspects of the ministry, focusing on doctrinal accuracy and the divine ability to communicate the truth effectively.  Eph. 6:19; Col. 4:3; IIThess. 3:1

3. In this case, Paul’s request focuses on two specific matters, which will be introduced in verse 31 by means of a purpose clause.
4. Paul begins by using the Greek verb parakale,w (parakaleo—lit. to call alongside), which is pretty well translated by the English term exhort, which means to strongly encourage or urge someone to an action or to a course of action.
5. Although Paul possesses apostolic authority and can issue commands, it is evident that he has generally used a softer force in this letter to the Romans.

6. This is based on the fact that he did not establish that church and had never visited Rome or engaged in any ministry there; additionally, when it comes to matters like requesting prayer, an exhortation is more appropriate than a command.
7. There is a minor textual issue regarding the presence or absence of the vocative form of avdelfo,j (adelphos—brothers); while it does not materially alter the understanding, it is consistent with Paul’s style and should likely be accepted (as it is by the majority of editors).
8. This means that Paul is once again appealing to the Romans based on their shared position in Christ, which makes all believers spiritual brothers and sisters.

9. He follows the verb parakale,w (parakaleo—exhort) with two prepositional phrases that are both introduced by the conjunction dia, (dia—through, by).
10. Paul has used this same construction in Romans 12:1, where the preposition is also used with the genitive case; this normally has the sense of through and often denotes the intermediate agent in some action or process.  Col. 1:16

11. However, when parakale,w (parakaleo—exhort) is followed by the preposition dia, (dia—through, by), it can denote the basis, cause or reason for something.

12. When Paul exhorts by/through our Lord Jesus Christ, he is adding authority to his request, invoking the person of the Lord Himself.
13. Paul emphasizes their shared relationship since both he and the Romans recognize Jesus Christ as their Lord; prayer should then be offered as a matter of obedience to that lordship.
14. By making the Lord Jesus Christ the cause or agency through whom they are to pray, Paul no doubt means the Romans should pray because of their love and commitment to Him, with a view to His honor and glory and for the purpose of advancing His kingdom.
15. The second cause or basis for their prayers is the love of the Holy Spirit, which has been understood in a subjective, an objective sense, and as a genitive of source/producer.
a. If the genitive Holy Spirit is taken in a subjective sense, it would refer to the love that the Holy Spirit has for believers, which is a meaning found nowhere else in the New Testament.
b. If the genitive Holy Spirit is taken in an objective sense, it refers to the love the believer has and demonstrates for the Holy Spirit; again, this is a sense that is not found elsewhere in the New Testament.
c. The third option is the genitive of source/producer, which means that biblical love comes from the source of the Holy Spirit and is produced in the life of the adjusted believer; this view is consistent with other clear New Testament passages.  Rom. 5:5; Gal. 5:22
16. The verb Paul uses to describe the nature of their prayers is sunagwni,zomai (sunagonizomai—to join one in a common struggle or fight), which is used only here in the New Testament.
17. The root verb avgwni,zomai (agonizomai—to engage in a contest, fight or struggle) is used 8 times and is used of military conflict (Jn. 18:36), athletic contests (ICor. 9:25) and of the spiritual struggles in the angelic conflict (Col. 1:29), including struggles with regard to prayer.  
Col. 4:12

18. This group of words indicates that if one is going to succeed in the Christian way of life, he must be willing to demonstrate the same sort of commitment to being victorious that athletes and soldiers demonstrate in their respective realms.
19. If one is going to engage in effective prayer, he must recognize that it involves commitment, consistency, time, knowledge of what and how to pray, energy and diligence.

20. He follows the verb with a dative of the pronoun evgw, (ego—to me, with me), which should be understood here as a dative of accompaniment; this indicates that Paul was already praying about the specific matters found in verse 31.
21. The phrase in the prayers has the force of when you pray, and most translations recognize that the definite article has the force of the pronoun your.
22. The prepositional phrase u`pe.r evmou/ (huper emou—on behalf of me) most naturally modifies the term prayers, and not the verb strive together.
23. This request to pray for Paul and with him is based on their relationship with the Lord, their relationship as brothers in Christ and the love that the Holy Spirit has generated in their hearts for Paul.

24. There can be little doubt that the language of struggling or striving indicates that Paul recognized that there was a very real conflict (which involves real danger) he would face as arrived in Jerusalem with the relief offering.
25. Obviously, there was intense opposition to him among the unbelieving Jews in Jerusalem, as well as some confusion among believing Jews with regard to Paul and his doctrinal teaching.  Acts 21:20-21
26. Further, Paul recognized that with all the rumors and false information that was circulating that he really could not confidently count on the support of Jewish believers.
27. Since it does appear that the relationship between Paul and the leadership in Jerusalem may have been strained as well, Paul had to have significant concerns as to how he and his Gentile offering were going to be received.
28. Verse 31 beings with the conjunction i[na (hina—so that), which introduces a purpose clause that contains two parts and which serves to provide the content for the prayers Paul was requesting.

29. The concept of difficulty, conflict and danger continues with Paul’s use of the verb r`u,omai (hruomai –to rescue), which means to save, rescue or deliver someone from an impending threat.

30. This is another example of a divine passive; while Paul may be delivered from the dangers he faced by various means, he is aware that God is the agent who engineers his deliverance.
31. He specifically recognizes that the disobedient Jews in Judea form the greatest threat to his safety; Paul would have been keenly aware of how he treated others when he was an unbeliever and recognizes that the Jews will likely extend the same “courtesy” to him.
32. The Greek verb avpeiqe,w (apeitheo—lit. not persuaded) first means to refuse to be persuaded by the facts, to refuse to believe and finally, to manifest that refusal to believe the truth by overt disobedience.

33. It is a term that Paul applies to the unbelievers in Judea, who have rejected the gospel and believe that Paul is an enemy of the state.  Rom. 2:8, 10:21

34. Paul’s concerns were certainly grounded in the historical treatment he had received from unbelieving Jews (Acts 9:23-24, 14:19); further, it is evident that there were multiple attempts on his life as he sought to complete his relief mission.  Acts 20:3, 21:30-31, 23:10,12-14
35. Paul’s second prayer request manifests his uncertainty with regard to how the believers in Jerusalem would accept him.

36. The term Jerusalem should not be understood in terms of the population that resided in the city in general but in terms of the group Paul has already identified as the recipients of this gift.  
Rom. 15:26

37. Although diakoni,a (diakonia) is a general term that refers to service or ministry of any kind, it is evident that Paul saw this offering as a great public service that was designed to benefit these struggling believers in Jerusalem.

38. Certain terms that are not strictly part of the vocabulary of giving are used in the context of the Jerusalem offering, demonstrating that grace giving is a multi-faceted application that can be described in a number of ways.
a. koinwni,a  (koinonia), a close association, sharing in common.  Rom. 15:26; IICor. 8:4, 9:13

b. diakoni,a (diakonia), ministry, a help or service.  Acts 11:29; Rom. 15:25,31

c. avdroth,j (adrotes), an abundance, a generous gift.  IICor. 8:20

d. euvlogi,a (eulogia), a blessing.  IICor. 9:5

e. leitou,rgia (leitourgia), public service, particularly religious service.  IICor. 9:12

f. logei,a (logeia), a collection, a monetary contribution.  ICor. 16:1

g. sarkiko,j (sarkikos), that which is material or physical.  Rom. 15:27; ICor. 9:11

h. karpo,j (karpos), fruit, Divine good production.  Rom. 15:28

39. Paul expresses his concern about how this offering would be received with his use of the verb gi,nomai (ginomai—to become).
40. There is some question as to whether or not Paul had two specific fears or if the second fear is a product of the first one; this is based on the fact that he introduces both subjunctive verbs with a single use of the conjunction i[na (hina—so that, in order that).
41. It is probable that the Jewish Christians (the leadership and the church at large) would be adversely impacted by any hostile and violent response Paul might receive from the unbelieving Jews in Judea.
42. While Paul may not have been expecting any hostility from the leadership in Jerusalem, he had to fear that a hostile or violent response by unbelieving Jews would place pressure on believers to “circle the wagons” and sever any ties with Paul and reject his work among the Gentiles.
43. Several factors indicate that Paul’s apprehension had a basis in reality.

a. There was already a strong opposition among the Jews to Paul’s gospel, which the right-wing Judaizers rejected and attempted to modify; hence, their attempts to convert (actually, reconvert) Paul’s converts among the Gentiles.  Acts 15:1

b. Even the more moderate among the Judaizers advocated that Gentile believers were to be circumcised and commanded to observe the Mosaic Law (either for salvation or for Ph2 sanctification).  Acts 15:5

c. The incident with Peter, which occurred in Antioch, had been recorded in the letter to the Galatian churches, and the language Paul used may have been reported to the Jerusalem church or leadership as being derogatory in nature.  Gal. 2:6,11-12
d. The language Paul uses in the book of Philippians would seem to suggest that some of the opposition to Paul was likely based on racial and/or nationalistic grounds.  Phil. 3:2-5

e. There is certainly evidence that the Jews were becoming less tolerant of Roman rule and anxious for the messiah to arrive and set them free; this misguided nationalistic fervor eventually gained sufficient support that led to the Jewish revolt in 66 AD.

f. This type of misplaced patriotism always looks with suspicion at anyone or anything that does not support its misguided goals; therefore, anything coming from Paul (already suspect in the view of many) and his Gentile mission might have been rejected.
g. In fact, Josephus records the fact that in 66 AD, the High Priest, Eleazar, stopped the priests from accepting any offering or sacrifice from any foreigner; he goes on to state that this was the event that made the Jewish conflict with Rome inevitable.  The Wars of the Jews 2:409-410
h. Morris indicates that Paul was already regarded by some at the Jerusalem church as a dangerous innovator, so it is possible that they might have viewed the offering as a bribe that Paul intended to use as a means of gaining support for his Gentile mission.

i. It is certainly possible that those in Jerusalem would have believed that if they accepted the money, they would have been endorsing Paul and accepting the Gentiles as having an equal standing.
44. Given how little Luke mentions the events in Jerusalem, it certainly appears that Paul’s fears were realized; while he was delivered from death at the hands of the disobedient, he lost his freedom and was forced to appeal to Rome.
45. Although the leaders in Jerusalem gave Paul a favorable reception (Acts 21:17-20), they immediately advocated some human viewpoint that was designed to curry favor with the masses that were hostile to Paul.

46. They did this because it would have allowed them to accept the monetary gift without fear of accusations from the unbelievers, the Judaizers, or any other opponents.
47. In effect, they told Paul, “We can accept this gift from the churches and identify ourselves with the Gentile mission if you will join with these men and identify yourself with the nation.”
48. This compromise, which was designed to portray Paul as a dutiful Jew who engaged in the ceremonial practices of the Law, did not work; rather, it resulted in a riot within the city that very nearly caused his death.  

49. The logical conclusion to all this is that the leadership in Jerusalem did not appear to have helped Paul, and there is no mention of any assistance from either the leadership or the church after he was arrested.
50. On the other hand, once the Romans took control of Paul during the riot, there was probably very little, if anything, that his supporter could have done to restore his freedom.

51. Paul’s fears were realized when he was taken captive after a riot in the Temple precincts, was subjected to house arrest for two years without being judged guilty or released, and then transported to Rome by the Roman military.
15:32 so that I may come to you with joy by the will of God and find refreshing rest in your company.  {i[na (cs) purpose clause, in order that—evn (pd) with--cara, (n-df-s) dative of manner, joyfully-- e;rcomai (vpaanm1s) temporal, having come--pro,j (pa) toward--su, (npa-2p) you all--dia, (pg) through; intermediate agent--qe,lhma (n-gn-s) what one desires or wills, the will--qeo,j (n-gm-s) of God; subjective genitive, what God has willed--sunanapau,omai (vsad--1s) 1X, to rest together with; to rest or relax in someone’s company--su, (npd-2p) dative of association, with or among you all}

15:33 Now may the God of peace be with you all. Amen.  {de, (cc) now--o` qeo,j (n-nm-s) the God--h` eivrh,nh (n-gf-s) of peace; abstract article; genitive of product—supply the optative of eimi; may be--meta, (pg) with--pa/j (a--gm-p) all--su, (npg-2p) of you; apposition to pas--avmh,n (qs) amen, so be it}
Exposition vs. 32-33

1. Paul continues in verse 32 with another purpose clause, which is introduced by the conjunction i[na (hina—so that, in order that).
2. This use of i[na (hina—so that) might be understood as a continuation of the two purposes found in verse 31 or it may be subordinate to those purposes and expresses a more distant goal.

3. Thus, Paul is not asking that they pray that he may come to them but is expressing the hope that the prayer content of verse 31 would be realized and then he could come to you in joy.
4. Paul emphasizes that the success of his mission to Jerusalem would be a source of joy and comfort for him; on the other hand, if the mission resulted in harm to Paul or if the offering was rejected, it would serve to discourage the apostle.
5. The implication of what Paul says at the beginning of verse 32 is that if those previous prayers were not answered in the affirmative, he would not necessarily come to Rome with joy.

6. Although it is subtle, it is evident here that the great apostle was not above the emotional experiences all believers face; while it would be too much to say that he would be depressed if things did not work out as planned, it is safe to say that Paul’s happiness was dependent (to some extent) on the success of his mission.

7. This demonstrates the truth that all believers can face discouragement and depression and need the comfort and encouragement that comes from the Word of God, the Holy Spirit and the fellowship of other positive believers.

8. The very important element in Paul’s statement about coming to the Romans is found in the prepositional phrase by the will of God.
9. This expresses the truth that whatever plans Paul had for his future, from the near plan to go to Jerusalem to the more distant plan to go to Spain, were contingent upon God’s directive will.

10. However, it is important to point out that while Paul knows this truth, he has opted for God’s permissive will at this point and is going to Jerusalem apart from God’s plan for his life, apart from the clear warnings from the Holy Spirit and apart from the exhortations, which he had received from other believers.
11. This is a great danger that all those in any position of leadership face; if one begins to assert his own will, refuses to listen to the input of other positive believers and ignores the leading of the Holy Spirit, he may embark on courses of action or conduct that may result in significant discipline.

12. It is intriguing to note that following Paul’s detention by the Romans, God does not provide any comfort or encouragement to the apostle; He allows Paul to sit in custody for two full days before dealing with him.  Acts 23:11
13. God did not make any move to communicate with Paul (he has been rejecting every message from the Holy Spirit for weeks) and did not intervene to rescue him from his plight as He had done for Peter.  Acts 12:3-11
14. However, there are a couple of significant differences in the imprisonment of Peter and the imprisonment of Paul.

a. Peter was arrested by Herod through no fault of his own, which constituted undeserved suffering; Paul was in Jerusalem in opposition to the will of God and his suffering is therefore deserved.

b. The church in Jerusalem was quite concerned about Peter and offered up intercessory prayer for his release; Paul likely had few allies in the church at Jerusalem and there is nothing recorded that suggests that they were actually concerned with Paul’s welfare.
15. Thus, it appears that the Lord administered some tough love and allowed Paul to sit alone and contemplate the error of his ways; however, at the end of that time, He provides the information that in spite of Paul’s bad judgment, he will take the gospel to Rome.
16. The main verb of the purpose clause is found at the end of verse 32 and is found only here in the New Testament.

17. The verb sunanapau,omai (sunanapauomai—lit. to rest again, to lie down with) is used literally of a husband and wife sleeping together.
18. It is used metaphorically of finding rest with others, being refreshed mentally, spiritually or emotionally by mutual contact with others.

19. As Schreiner has observed, this is not the type of rest or refreshment one enjoys during a vacation but the spiritual stimulation that comes from believers ministering the truths of sound doctrine to one another.
 

20. This purpose is consistent with what Paul had told the Romans at the beginning of this letter; he envisioned a period of mutual fellowship and ministry among the Romans that would benefit both parties.  Rom 1.11-12

21. Paul closes this section, which is actually the first part of his closing, with another wish for the believers in Rome.
22. This is a typical Pauline benediction, which lacks a verb (one should supply the optative form of the verb eivmi, eimi—may be); this expresses his wish for the Romans and concludes this part of the letter.

23. Paul began this letter with the matter of peace from God, he draws it to a conclusion with a wish for God’s presence to abide with the Romans.

24. God is both the source and provider of peace, which comes to those that have accepted the gospel of Jesus Christ.  Rom. 5:1

25. This title is appropriate since there are competing factions within the Roman church and Paul desires that God’s presence be with each of them and that peace governs their assembly.
26. This type of wish is the way in which Paul entrusted his audience to God and expressed his desire that the blessings of peace, harmony, wholeness and healthy relationships would be present in abundance.
27. There is some question about the authenticity of the final particle of affirmation avmh,n (amen—truly, so be it) but the manuscript evidence is pretty evenly divided with the probability of it being added by a zealous scribe.

28. While most versions enclose it in square brackets to indicate doubt as to its inclusion, from a textual and doctrinal perspective its presence or absence has no effect on the letter as a whole.
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